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“And indeed they are the exalted cranes, and verily
their intercession—it is the one that is hoped for”



THE MEANING OF
“THE EXALTED [OR HIGH FLYING | CRANES.”
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“Ibn al-A'rabi said, ‘Al-Gharaniq, the male species
of the bird, its singular form is Gharnaq or
Gharniq. The polytheists used to claim
that the idols would intercede for
them and likened them to birds
which go up towards
the sky”” Gharibul-

Hadith, vol. 2,

p.155.
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“The cranes’ [mentioned in the narration] mean, ‘the idols, the word’s origin
refers to the male species of an aquatic bird, its singular form is Gharniq
or Gharniq and it is said that it is named as such due to its whiteness, and

it is said that it is the Numidian crane (https://en.wikipedia.org/wiki/
Demoiselle_crane) [‘remarkable in the East for its superlatively-
high flight,’ cf. Lane], ... the polytheists used to think that
their idols brought them closer to Allaah and would
intercede on their behalf and so they were
likened to these birds which fly up
high in the sky.” An-Nihayah fi
Gharibil-Hadith wal-Athar,
vol. 3, p. 364.



https://en.wikipedia.org/wiki/Demoiselle_crane
https://en.wikipedia.org/wiki/Demoiselle_crane

THE LIE

“IN THE EVENING JIBRIL ¥ CAME TO THE PROPHET AND

THE PROPHET £ RECITED [THE SURAH] TO HIM. WHEN HE

REACHED THE TWO SENTENCES WHICH THE DEVIL HAD INTER-

JECTED, JIBRIL SAID, ‘I DID NOT BRING THESE TWO TO YOU! SO

ALLAAH'S MESSENGER % SAID, ‘1 HAVE LIED ABOUT ALLAAH
AND HAVE SAID THAT WHICH HE DID NOT SAY!”






ONE

IN THE NAME OF ALLAAH
MOST BENEFICENT
MOST MERCIFUL

dguny J53 s JI Wi LS 1l praise is due to Allaah Who chose our Prophet over all of mankind =~ )l e 1 all) oy
A9Vl g ol 1,81 and protected him from the Devil ever inspiring evil to him. Address-
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saying of His noble Messenger ££ indicated, “There is not one among & & slis & ¢yl
you except that Allaah has appointed a companion for him from the i3 o ‘J\ Sl el
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And may Allaah praise Muhammad with attributes of perfection
before the Highest Assembly of angels, [Muhammad] who He gave
power to over Iblis such that he ££ was almost about to strangle him to
death and intended to tie him to one of the pillars of Medina’s Mosque’,
and [may He also], right up until the Day of Judgement and before the
Highest Assembly of angels praise his family, Companions and all those
who seek to be led aright by following his guidance.

A scholar from our dear brothers who was sent to Pakistan for some
academic purpose wrote to me on 14/7/1952 asking for my opinion
concerning the hadith of ‘the cranes’ [ Gharaniq] about which two great
Hafizs, Ibn Kathir the Damascene and Ibn Hajar the Egyptian, differed,
the first rejected it and the second said it was a strong hadith, and he
requested that I not refrain from giving him an answer. So I spent some
months waiting for an opportunity to be able to respond.

After the Id al-’Adha prayer this year, 1952, a dear brother met me
and he too asked me about the hadith of the Gharaniq, so I responded
telling him that it was not authentic but rather false and fabricated. He
then mentioned a young man to me, someone in whose heart is a dis-
ease, who used that hadith to show that the Prophet £% used to—and
far be it from him—say things to please the polytheists to draw them
to himself, based upon this young man’s false claim that he was not a
true Prophet but only pretending to be one in order to take a position
of authority over them, a point some of the infidels of times past and
present used to praise excessively without reason.

So that led me to make good the opportunity of the aforementioned
‘Id and 1 began, whilst trusting in Allaah the Most Forgiving, to gather
the paths of narration of that story from the books of Quranic exege-
sis [tafsir] and hadith, clarifying the hidden defects both in their text
and chains of narration. I then made mention of al-Hafiz Ibn Hajar’s
statement strengthening those hadiths and followed that up with a
clarification of the invalidity of the result he came to, expounding on
that with research and quotes from some of the eminent Imams, those
of great scrutiny in subsidiary issues and the fundamentals, which
support the conclusion I came to concerning the dubiousness of this
story and its futility and the obligation of rejecting it and not accepting
it, believing in the Most High’s Statement, “So that you "believers’ may
have faith in Allaah and His Messenger, support and honour him, and
glorify Allaah morning and evening..” ">

! This has been reported in Sahih al-Bukhari, 3/62 in Ibn Hajar’s Sharh, Muslim 2/72 and others.
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https://en.wikipedia.org/wiki/Crane_(bird)

And so came about a book unique in its field and strong in its subject
matter, removing the confusion of the believing brother and destroying
the doubt of that hare-brained atheist, and I have called it:

“Erecting the Ballista to Decimate the Story of the Cranes.”

I ask Allaah the Most High to make it sincerely for Him and to accept
it from me as a defence of His Prophet, and that He stores its reward for
me for the Day when we will be in the utmost need of his intercession:

“The Day when neither wealth nor children will be of any benefit.
Only those who come before Allaah with a pure heart "will be

Saved‘ »26:88-89

Indeed He is the All-Hearing, the All-Knowing, the Most Beneficent,
the Most Merciful.

Damascus, on 2/1/1372 AH, Sunday, 21st September, 1952.
Muhammad Nasirud-Din al-Albaani.
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TWO

A WORD ON THE NARRATIONS

Sz L;d ummaj\ o)s eforelbegin listing the story’s narrations, I feel  must make some brief NP TR
(A’J\ a1 S ﬁu 3 & comments in order to make whole the benefit to be gained from this
% \yg:s &U\ iC? book. Gsn b gl O Uy
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“Whenever We sent a messenger or a prophet before you 'O
Prophet’ and he recited [ 545] "Our revelations’, Satan would
influence "people’s understanding of™ his recitation [Lw)\]
But "eventually® Allaah would eliminate Satan’s influence. Then
Allaah would "firmly” establish His revelations. And Allaah is
All-Knowing, All-Wise. All that so He may make Satan’s influence
a trial for those "hypocrites’ whose hearts are sick and those "dis-
believers' whose hearts are hardened. Surely the wrongdoers are
totally engrossed in opposition. "This is” also so that those gifted
with knowledge would know that this revelation” is the truth
from your Lord, so they have faith in it, and so their hearts would
submit humbly to it. And Allaah surely guides the believers to
the Straight Path.”>554

« ,f/,:n

They differed concerning the explanation of, * and “- 4240, with
the best explanation being that “ 255" is from [the word] “4.Y"” which
means recitation, as the poet said about ‘Uthman, may Allaah be

pleased with him, when he was killed:

Salal) r\a & L“J"TJ al dj\ i u\.:fu\ﬁ
He recited the Book of Allaah at the beginning of the night
And at its end did meet the appointed fate of death

Most of the scholars of Quranic exegesis [tafsir] and verifiers are of
this opinion, with Ibn Kathir reporting it from most of the scholars of
tafsir. In fact, Ibn al-Qayyim attributed it to the Salaf without exception
saying in Ighathatul-Lahfan’ (1/93), “And the Salaf, all of them, hold that
the meaning is: when he recited, the Devil threw [some misunderstand-
ing or falsehood] into [}] his recitation.” And al-Qurtubi explained it
in his tafsir (12/83), saying, “And Sulaiman ibn Harb said, ‘Indeed [the
preposition] ‘in/$’ means ‘at the time of/when, i.e.: the Devil threw
[some misunderstanding/falsehood] into the hearts of the disbelievers
at the time of the Prophet’s recitation £&. This is similar to [the use of
the preposition ‘in/ '] in His Statement: «&é Eif3 ... and you stayed
in our care ...”*** i.e,, [the preposition ‘in/{ in the above verse means]
“among’ us, and this is the meaning of what Ibn ‘Atiyyah reported from
his father from the scholars of the East and al-Qadi Aba Bakr ibn al-
‘Arabi indicated it too.”

! See the Al-Maktab al-Islami and Dar al-Khani prints, checked by Dr. Muhammad
Afifi, 2nd edition, 1/150.
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Qad1 Abu Bakr’s statements shall be mentioned in due course, if
Allaah the Most High wills, and what we have stated in terms of the
explanation of the verse is what Imam Ibn Jarir chose [as the correct
opinion], and who, after quoting a group of the Salaf, (17/121), said, “And
this statement is the most correct explanation of the verse, shown by
the Most High's Saying, ‘But Allaah abolishes that which Satan throws
in. Then Allah would "firmly” establish His revelations ..."**5* because
there is no doubt that the verses which Allaah +5L5 |- makes precise are
those of His Revelation, thus we come to know that what Shaitan threw
in among them is what He +,53 J\ said He abolished and nullified,
and by annulling them He made His verses precise. So the meaning is:

“And We did not send any messenger or prophet before you
except that when he recited and read the Book of Allaah or
made a Prophetic statement and spoke, the Devil interjected
things in amongst the Book of Allaah which the Prophet was
[then] reciting and reading or into his speech which he was
making, and so then Allaah would, through His Speech, abol-
ish whatever the Devil threw in among it: i.e., Allaah would,
through His Prophet, eliminate and nullify whatever it was
the Devil interjected.”

This is the noble verse’s intended meaning and it contains, as you
can see, nothing except the fact that at the time of the Prophet’s recital
#& the Devil interjected things which caused those in whose hearts a
disease was to be put to trial.

But nothing satisfies the enemies of the religion who sit in wait at
every path and lurk in the shadows at each and every point of ambush
against it, except to thrust into it things not from it and which His Mes-
senger did not say. And as you will soon see in the coming narrations,
they mentioned things not becoming of the rank of Prophethood and
Messengerhood—and that is their habit of old.

Just as they did with more than one verse about Prophets apart from
Muhammad £ like Dawiid, Sulaiman and Yasuf sus s ek, such that,
when explaining the verses about them, they reported Isra’iliyat nar-
rations [containing abominations] which it is not even permissible to
attribute to a regular Muslim let alone a revered Prophet, and this can
be seen in the relevant parts in the books of tafsir and stories.
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So beware, Muslim, of being deceived by any of that and as aresult =5 of Jld) @l i
ending up amongst those destroyed, and, “Leave that which causes you ., SIgl e 04858 gun 5 2
to doubt for that which doesn’t,” as your Prophet ££ said. “And Allaah ¥ L J) ¢l b ﬁ”; 3
surely guides the believers to the Straight Path.”>5* S s JB LS iy
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THREE

THE NARRATIONS
MENTIONING THE STORY
AND THEIR DEFECTS

4l all Lo 4l Jsu, fter having mentioned the comments that I promised I would, I turn
o @) 105520 Jlis (olus  MOW to citing the narrations of the story [ have come across so that we
(u psd) S wedl Siy can list them one by one, and after each one, state its defect.
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1) “From Sa‘id ibn Jubair, who said, ‘When this ayah was sent
down: ‘So have you considered al-Lat and al-‘Uzza?’ " Allaah’s
Messenger ££ recited it and said, ‘They are the exalted ‘cranes’
and indeed their intercession is hoped for, and Allaah’s Messen-
ger ¥ prostrated and thus the polytheists said, ‘He has not men-
tioned your gods positively before today’ And so they prostrated
along with him, and so Allaah sent down [the verse], ‘Whenever
We sent a messenger or a prophet before you ...’ up until, ‘... the
punishment of a barren Day.”**%*55

Reported by Ibn Jarir, 17/120, through two paths from Shu‘bah, Abu

\elles dall )y

sl 83 e Le s Of e
53 ) sgel il buey )
ledde iy 2 a5
gy Ry W <~
led Lo Ln S s ST

B e o e o O
& AW ede o W
\J;\JS Ry «(_gjﬂ\j E,»)KS\
ooy arde Al Lo llt 5
() el ey 1)U
dorad () peelas Ol



& «ple ) e

.1(\1"\ JAREDS-1 o) ey
A G Lsldl Ve
oda et /el
sgfru\j s‘)\}f.U» :A:s\jjj\
(ng.:.kUG}J'.;)«Q).}JAOg\)
0 el (3 ] 1B ¢ 5
o 08 O Y ccade L
Lale by 3 D g

44 A Mowsul hadith:
an uninterrupted tradi-
tion of the Prophet &, a
hadith with a contin-
uously uninterrupted
chain of narration all
the way back to the Mes-
senger %, just because
the chain is connected
does not mean a mowsil
hadith is necessarily au-
thentic, it can be weak.

44 A Muttasil hadith:
an uninterrupted
tradition, a report with
a continuous chain of
narration in which every
narrator has received
the hadith from the link
immediately above him
or her. Either it is elevat-
ed to the Prophet % or
halted at a Companion.

Bishr narrating it from him, and its chain of narration is authentic up
to Ibn Jubair as al-Hafiz said and as will be mentioned, and as-Suytit1
agreed with him in that in Ad-Durr al-Mantdr, 4/366, and he attribut-
ed it to Ibn al-Mundir too and Ibn Mardawaih after citing something
similar to it with the wording, “The Devil threw onto his tongue, ‘They
are the exalted idols [cranes],” and in it there occurs, “Then Jibril came
to him after that and said, ‘Recite to me what I came to you with.’ So
when he reached, ‘They are the exalted idols, and indeed their inter-
cession is hoped for, Jibril said, ‘I did not come to you with this. This is
from Shaitan! So Allaah revealed, ‘Whenever We sent a messenger or
a prophet before you ...”"**5*

Al-Wahidi also reported it like that in Asbab an-Nuzil from a dif-
ferent path from Sa‘id ibn Hasan, as will follow. And it has been trans-
mitted in an uninterrupted form [mowsul] from Abu Sa‘id but is not
authentic, reported by al-Bazzar® in his Musnad:

”

“... from Yusuf bin Hammad from ’Umayyah bin Khalid from
Shu‘bah from Abu Bishr from Sa‘id ibn Jubair from Ibn ‘Abbas—
as far as I know, the doubt is in the hadith—that the Prophet ££
recited Sturah an-Najam in Makkah until he came to His Saying,
‘Now, have you considered "the idols of " al-Lat and al-‘Uzza?"”55"

And then he mentioned the remainder [of the hadith]. Then al-Ba-
zzar said, “We do not know it to have been narrated with a connected
chain of narration [muttasil] except this one, "Umayyah ibn Khalid was
alone in reporting it in a connected form, and he is trustworthy and well-
known, otherwise this has only been reported through al-Kalbi from
Abu Salih from Ibn ‘Abbas,” such is the quote in Tafsir Ibn Kathir 3/129.

In Takhrij al-Kashhaf, 4/11, al-Hafiz attributed this narration to
al-Bazzar, at-Tabari and Ibn Mardawaih, but his attribution of it to
at-Tabari is an oversight on his part for it is not in his tafsir, as far as I
know, except if he means that it is reported in his other books apart
from his tafsir, and I do not think he means that, what supports me in
this [assumption] is that in Ad-Durr, as-Suyutl attributed it to all of
them except at-Tabarl.

1 I say: and at-Tabarani reported it in Al-Mufam al-Kabir, leaf 162, page 2, from a handwritten copy
in Al-Maktabah az-Zahiriyyah under hadith number 283 [and it has been printed with the checking of
Hamdi ‘Abdul-Majid as-Salafi, see number 12/12450], he said, “Husain ibn Ishaq at-Tustarl and ‘Abdan ibn
Ahmad said that Yasuf ibn Hammad al-Ma‘ni reported it to us, and in it there occurs, ‘The Devil threw on
his tongue, ‘They are the exalted cranes, their intercession is hoped for,” reported by ad-Diya’ al-Maqdisi
in Al-Mukhtaraah, page 120/1/2, by way of at-Tabarani and Ibn Mardawaih from a number of paths from
Yusuf.
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44 A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e., where the tabit
reports the hadith from
the Prophet & without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi‘.

However as-Suyuti too was mistaken when he said in addition to
what has just been mentioned, “And ad-Diya’ [also reported it] in Al-
Mukhtarah with a chain of narration whose men are all trustworthy
through Sa‘id ibn Jubair from Ibn ‘Abbas who said that Allaah’s Mes-
senger £ recited ...” then he said a hadith like the mursal one we just
quoted from ad-Durr itself.

The misleading point in what he said is his statement, “...with a chain
of narration whose men are all trustworthy ...” [this statement] in addi-
tion to the fact that ad-Diya’ reported it in Al-Mukhtarah gives the false
impression that it does not have a hidden defect which is not the case,
for it is defective due to the uncertainty of the narrator about it being
connected as we quoted from Tafsir Ibn Kathir, Takhrij al-Kashhaf and
others, and this [TN: i.e., the uncertainty of the narrator about it being
connected is where he said on the previous page in the isnad, “—as
far as I know, the doubt is in the hadith—"] is something which was
not mentioned in the wording as-Suyutl listed. I do not know whether
that was due to him summarising the hadith or some of the collectors
of the hadith summarising it?*

Whatever the case, it was not becoming of as-Suytt1 to be unaware
of this defect, especially when he openly stated that which gives the
impression that the chain of narration is authentic, which is mislead-
ing as is not hidden—for doubt [by its very nature] is something that
cannot be relied on and is something that has no truth to it—as al-Qadi
‘Iyad said in ash-Shifa, 2/118.

Al-Hafiz agreed with him in at-Takhrij but at the end of it he said,
“At-Tabari reported it through Sa‘id ibn Jubair in mursal form, and Ibn
Mardawaih reported it through Aba ‘Asim an-Nabil from ‘Uthman ibn
al-Aswad from Sa‘id ibn Jubair from Ibn ‘Abbas and others, and he
did not doubt about it being continuously uninterrupted [muttasil],
and this is the most authentic of the paths of narration of the hadith.
Al-Bazzar said ...”

I say: we have already quoted al-Bazzar’s statement just now [so
there is no need to repeat it here]. Al-Hafiz then mentioned some
mursal narrations and said, “So these mursal narrations strengthen
one another.”

! Then I saw that as-Suyiti did mention the doubt about it being a marfii‘ narration in his book Asbab
an-Nuzul, and so he was correct [in that judgement], and so it became clear that no one else is respon-
sible for it being narrated in the form that did not convey that doubt. [see p. 50 for the definition of a
marfa‘ narration]
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44 A Mowsul hadith:
an uninterrupted tradi-
tion of the Prophet &, a
hadith with a contin-
uously uninterrupted
chain of narration all
the way back to the Mes-
senger &, just because
the chain is connected
does not mean a mowsil
hadith is necessarily au-
thentic, it can be weak.

44 A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e., where the tabit
reports the hadith from
the Prophet &without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi‘.

I say: there is some discrepancy in al-Hafiz’s expression, and I do not
know whether that is from him or from the transcribers, which is the
likely case, because if we were to take his statement, “... and this is the
most authentic of the paths of narration of the hadith,” to be referring
to the last thing he mentioned—which is the path of Ibn Mardawaih
and which is mowsil as is evident—[then] a number of things would
[actually] prevent us from doing that:

The first: Al-Hafiz's statement after that, “So these mursal narrations
strengthen one another,” indicating that there is no authentic mowsil
chain of narration upon which to rely for otherwise he would have
stopped at it and made it the foundation [upon which to rely] and
would have made the mursal path a supporting witness for it and some-
thing which strengthened it, this is supported by the following point:

The second: Is that when al-Hafiz rejected al-Qadi ‘Iyad’s declara-
tion of al-Bazzar’s isnad to be weak due to that doubt, he said, “As for
its weakness, then there is no weakness in it to begin with, (I say: i.e.,
referring to weakness in its narrators), for all of them are trustworthy.
And as for the doubt, then that would have had an affect [on the au-
thenticity of the hadith] if it were a single narrator [on his own, and
even then] that, at most, would have made it a mursal narration, and
‘Iyad and others hold such narrations to be valid proof because they
accept the mursal narrations of a trustworthy narrator. And when
such narrations are strengthened by the presence of lots of supporting
narrations, they are [then even] regarded as proof by those who reject
mursal narrations.”

So al-Hafiz has accepted that the hadith is mursal but he went on to
declare it to be strengthened due to its many paths of narration, and
a clarification of [what] that [assumption contains] will come in our
rebuttal of him, if Allaah the Most High wills.

So if the mowsul chain of narration of Ibn Mardawaih was authentic
in the eyes of al-Hafiz he would have used it to answer al-Qadi ‘Iyad,
and he would not have made the many chains of narration his basis in
answering him, and this is something clear and not hidden.

The third: is that in his book Fathul-Bari, al-Hafiz did not [even]
allude to this path of narration in the slightest, so if it were the most
authentic of the paths of narration of the hadith he would have ex-
pressed it unreservedly and would have made it his main foundation
in this issue.
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The fourth: That those who came after him, like as-Suyuiti and others,
did not mention this narration.

So all of these issues prevent us from taking the demonstrative pro-
noun ‘that’ to refer back to the last thing he mentioned [which is the
mowsil path of Ibn Mardawaih], and compel us to take it to refer to
what was mentioned prior to it, which is the path of narration before
this one, i.e., the mursal path of Sa‘id ibn Jubair, which is the one al-
Hafiz relied on in Al-Fath and which he held to be the lead narration,
with the others being supporting ones. We followed his lead in that by
mentioning this narration of Ibn Jubair first, even though we disagree
with him concerning the point about these paths of narration strength-
ening each other.

This is bearing in mind that the narrators mentioned in the mowsil
part of Ibn Mardawaih’s isnad are trustworthy, men who the two
Shaikhs [i.e., Bukhari and Muslim] reported from—but there must be
a defect in those below Abti ‘Asim an-Nabil in the chain, and what gives
strength to this, and I'm referring to the fact that the chain of narration
has a defect, is that I saw this narration reported by al-Wahidi in Asbab
an-Nuzul, p. 233, by way of Sahl al-‘Askari who said:

“Yahya (I say: he is referring to al-Qattan) informed me from
‘Uthman ibn al-Aswad from Sa‘id ibn Jubair that, ‘Allaah’s Mes-
senger ¥ recited: Now, have you considered "the idols of " al-Lat
and al-‘Uzza?'®" Then the Devil threw on his tongue, ‘They are
the exalted cranes, and their intercession is hoped for, and thus
the polytheists were pleased and said, ‘He has mentioned our
gods. So Jibril ¥# came to Allaah’s Messenger £ and said, ‘Read
Allaah’s Speech [back] to me.” So when he recited it he said, ‘As
for this, then I did not bring it to you. This is from the Devil" And
so Allaah the Most High revealed, ‘Whenever We sent a messen-
ger or a prophet before you ...””**%*

So the hadith from ‘Uthman ibn al-’Aswad from Sa‘ld went back to
being mursal, which is what is correct, due to this narration of ‘Uthman
conforming to the narration of Aba Bishr from Sa‘id.

Later I came across the chain of narration of Ibn Mardawaih and his
wording of the hadith through ad-Diya’ al-Maqdisi in Al-Mukhtarah,
1/230/60, with his [i.e., al-Maqdist’s] chain of narration going back to
him, he said:
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44 A Mowsul hadith:
an uninterrupted tradi-
tion of the Prophet %, a
hadith with a contin-
uously uninterrupted
chain of narration all
the way back to the Mes-
senger &, just because
the chain is connected
does not mean a mowsil
hadith is necessarily au-
thentic, it can be weak.

“Ibrahim ibn Muhammad reported to me [that] Abu Bakr
Muhammad ibn ‘Ali al-Mugqri’ al-Baghdadi reported to me [that]

Ja‘far ibn Muhammad at-Tayalisi reported to me [that] Ibrahim
ibn Muhammad ibn ‘Ar‘arah reported to me [that] Ab ‘Asim an-
Nabil reported to me [that] ‘Uthman ibn al-Aswad reported to

me from Sa‘d ibn Jubair from Ibn ‘Abbas that Allaah’s Messenger
L& recited: ‘Now, have you considered "the idols of " al-Lat and
al-‘Uzza?53" They are the exalted cranes, and their intercession
is hoped for’ And so the polytheists were pleased at that and
said, ‘He has mentioned our gods.’ So Jibril came to him and
said, ‘Recite to me what I brought to you. So he recited: ‘Now,
have you considered "the idols of" al-Lat and al-‘Uzza?5" They
are the exalted cranes, and their intercession is hoped for.’ So he

said, ‘I did not bring this to you. This is from the Devil! or he said,
‘This is from the Devil, I did not bring it to you! So Allaah sent
down: ‘Whenever We sent a messenger or a prophet before you

'O Prophet™ and he recited "Our revelations’, Satan would throw
into it [some misunderstanding] ...”*** to the end of the ayah.

I say: and this is a chain of narration whose men are all trustworthy,
all of them are narrators listed in at-Tahdhib—except the ones before
Ibn ‘Ar‘arah, there is no one in it that needs to be looked at [since
they are all weak narrators] apart from Abt Bakr Muhammad ibn ‘Ali
al-Muqri’ al-Baghdadi. Al-Khatib mentioned him in Tarikh Baghdad,

3/68-69, saying, “‘Muhammad ibn ‘Ali ibn Hasan Abu Bakr al-Muqri’

reported from Mahmud ibn Khaddash and Muhammad ibn ‘Amr and
Ibn Abi Mad‘ar. Ahmad ibn Kamil al-Qadi and Muhammad ibn Ahmad
ibn Yahya al-‘Atashi reported from him.” He then quoted one hadith of
his in which he had the kunya, ‘Abta Harb, so I do not know whether
that was another kunya of his or whether the scribe or copyist made a
mistake. Then al-Khatib said that al-‘Atashz, “...
mentioning any criticism or praise of him, so his condition as a narrator
is unknown—and this is the hidden defect [‘illah] of this mowsil isnad.
He is not Abat Bakr Muhammad ibn Ibrahim ibn ‘Ali ibn ‘Asim al-As-
bahani, well-known as Ibn al-Muqri’, the trustworthy Hafiz, for he came
after him by about a century and was one of Ibn Mardawaih’s Shaikhs,
he died in 381ah, in At-Tadhkirah, 3/172, it says 281ax, which is a mistake.

So from what has preceded the correctness of what I had asserted
before looking at the chain of narration of Ibn Mardawaih has been
established, “That the defect is in someone before Abii ‘Asim an-Nabil,”
and we also established with greater certainty the fact that what is

assed away in 300,” not
y

14

(ke el ) S
Gl o o damn S 5
das p gl L5 ‘gs\MJ\
el ol 513 8,355 oy
Law e m),f)'\ o Olaze U3
‘L_;J:J\j u)U\ S“"’Jg\» :;\ 3
oA e «g_gJ:-}'\ 4:5\;’.5\ aL.A}
WL&“)‘S\J\&JJ\JL»
oslod . L.,,éﬂ)f; BEPHN
J:Jw-bg\a]e\» e e
u)ﬂ\ M)B\)) ;as JB
<<6J>§1\ 4:3\:.5\ ey 4(5}:.“)
“;\&S‘ 02)}%5\ Q_/Ud» Ye-Na:ael)
Loy :JU . 235 eslany
«Wlazdl e o g el
O ‘C{w‘ oo 1 ]
4e mj\ Wy all) Jpl Vg
\;\‘ﬂ\&’ﬂ) Q}"‘Du”"u“’
«w\ 63 QLE_MJ\ 64.!\

((43}“)}\ é‘

Ay sl Vg e l8
oy o o OB (o
o) 095 o ‘)11 «%i@,ﬂ\»
G o0 et ) Bee
Ao So b 4 )
By galaadl g i) e o
'cg‘)b» (59 %&7;“ D.}))‘\
ARy i wolus
O‘“"H o &5\“ o ey
RERURISNER-N I
Op deey ‘J'HUD'OJ)}W
S35 gede o)y s
46,9\.4.“ J,ag o das Ais
L..;U o Ju».>-c\ Cyp demey
L 4 Gl N «GM

L;\»g (e as 8j 139



Ogj ‘S“"d\ 8y g QJJ;\ Wy
08§ r0ssk 058l
o Lzl Se Je Vs
Y oSy calnoly oy 3]
356 o s Al 0 ST
Sk edl Je oobadly
08y adly al) o Lagl
ooy el ol Jgeny
wloeols db b ade duz) 13

4:3):-1) ‘miﬁ) r,m\ii oo
S 0K el

44 A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e., where the tabit
reports the hadith from
the Prophet #without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi.

correct is that ‘Uthman ibn al-Aswad reported it from Sa‘id ibn Jubair
in mursal form only, as al-Wahidi reported, in opposition to Ibn
Mardawaih’s narration from him.

So in conclusion, the hadith is mursal and is not authentic from Sa‘id
ibn Jubair in mowsiul form whatsoever.

2) “From Ibn Shihab [who said], ‘Abt Bakr ibn ‘Abdur-Rahman
ibn al-Harith reported to me, ‘That when Allaah’s Messenger £
was in Makkah he recited: ‘By the stars when they fade away!"s"
until when he got to: ‘Now, have you considered "the idols of " al-
Lat and al-‘Uzza?’5** He said, ‘Indeed their intercession is hoped
for, Allaah’s Messenger £ got distracted and so the polytheists
in whose hearts was a disease met him and gave salam to him
and were pleased with that, so he said to them, ‘That was only
from the Devil, and so Allaah sent down: ‘And We did not send
before you any messenger or prophet ..." up until, ‘But Allaah
abolishes that which Satan throws in ...””**%*

Reported by Ibn Jarlr, 17/121, and its chain of narration to Abu Bakr
ibn ‘Abdur-Rahman is authentic as as-Suytti said following al-Hafiz in
that, but its defect is that it is mursal* and as-Suyuti also attributed it to
‘Abd ibn Humaid, and Ibn Abi Hatim reported it through Muhammad
ibn Fulaih, from Musa ibn ‘Ugbah, from Ibn Shihab who mentioned
it in a longer version, and he did not mention Aba Bakr ibn ‘Ab-
dur-Rahman in its chain of narration so it is mursal [a loose tradition,
a hadith with a broken link in its isnad at the level of a Companion],
in fact mu‘dal [a perplexing tradition, a report with more than one
consecutive missing link in the isnad], and its wording as is mentioned
in Ibn Kathir and Ad-Durr is:

“When Siirah Najam was revealed the polytheists used to say, ‘If
this man mentioned our gods favourably we would acknowledge
him and his companions—he does not mention those Jews and
Christians who oppose his religion with the same revilement
and evil that he mentions about our gods, and their harm and
lies against Allaah’s Messenger £ and his Companions had
become most severe, their misguidance grieved him and so he

1 And an-Nahhas said, “This is a disconnected hadith in which this grave matter is mentioned,” quoted
in al-Qurtubi, 12/81.
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wanted their harm to stop (and in Ibn Kathir there occurs, ‘their
guidance.’) so when Allaah sent down Stirah Najam and said:
‘Now, have you considered "the idols of" al-Lat and al-‘Uzza?
And the third one, Manat, as well?’539*° When the taghiuts were
mentioned the Devil threw some words [forth] and said, ‘And
indeed they are the cranes, most exalted, and verily their inter-
cession—it is the one that is hoped for. So that was from the
Devil's thymed prose and his fitnah. These two sentences found
a place in the heart of every polytheist in Makkah and were
flowing from their mouths and they rejoiced in them with one
another, saying, Indeed Muhammad has returned to his original
religion, that of his people.’ So when Allaah’s Messenger reached
the end of Sturah Najam, he prostrated and everyone who was
present, Muslim and polytheist, prostrated along with him. And
that sentence spread amongst the people and the Devil made
it known until it spread to Abyssinia and so Allaah revealed:
‘Whenever We sent a messenger or a prophet before you ...."”*5*
And so when Allaah made His Divine Decree clear and absolved
it from the Devil’s thyming prose, the polytheists turned in their
misguidance and enmity against the Muslims and became severe
against him [i.e., the Prophet ££].

Reported by al-Baihaqi in Dal&’ilul-Nubuwwah from Misa ibn ‘Ug-
bah who reported it in his [book] al-Maghazi with a wording similar
to it but he did not mention Ibn Shihab, as occurs in Ad-Durr, 4/367,
and others.

3) “From Abul-‘Aliyah who said, ‘Quraish said to Allaah’s Mes-
senger ¥&, ‘The people who sit with you are merely the slaves
of Banu so and so, and the freed-slaves of so and so. Would that
you would mention our gods with something [good, then]| we
would sit with you, for the nobles amongst the Arabs come to
you and if they were to see that your people’s noblemen were
sitting with you that would make them more desirous of you.’ He
said, ‘So the Devil threw [some misunderstanding] into it and so
this ayah was sent down: ‘Now, have you considered "the idols of”
al-Lat and al-‘Uzza? And the third one, Manat, as well?’53**° He
said, ‘So the Devil caused [the following] to flow on his tongue,
‘They are the exalted cranes, and their intercession is hoped for,
the likes of them are not forgotten. He said, ‘So the Prophet {&
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44 A Tabi': a successor
or follower. Someone who
knew or met any of the
Companions and trans-
mitted hadith from them.

prostrated when he recited them and the Muslims and the poly-
theists prostrated along with him. And so when he came to know
what had been brought about on his tongue it was difficult upon
him and so Allaah sent down: ‘Whenever We sent a messenger or
a prophet before you ...." up until: ... and Allaah is All-Knowing,
All-Wise.”5

Reported by at-Tabari, 17/120, through two paths of narration from
Dawud ibn Abi Hind from Abul-‘Aliyah, and its chain of narration is
authentic up to him but its defect is that the tabi1 did not name who
he heard it from [irsal]. It was also reported by Ibn al-Mundhir and
Ibn Ab1 Hatim.

4) “From Muhammad ibn Ka®b al-Qurazi and Muhammad ibn
Qais who both said, ‘Allaah’s Messenger ££ sat down in one of
the gatherings of Quraish where there were a lot of people. So
that day he wished that nothing from Allaah would be revealed
to him so that they would not turn away from him. Then Allaah
sent down to him: ‘By the stars when they fade away! Your fellow
man [i.e., Muhammad] is neither misguided nor astray.s"* So
Allaah’s Messenger £ recited it until when he got to: ‘Now, have
you considered "the idols of" al-Lat and al-‘Uzza? And the third
one, Manat, as well?’53"9*° the Devil threw two sentences at him,
‘They are the exalted cranes, and verily their intercession is hoped
for, he uttered them and carried on and recited the entire chap-
ter and then prostrated at its end and the people all prostrated
along with him. Al-Walid ibn al-Mughirah raised some dust to
his forehead and prostrated on it, he was an old man and was not
able to prostrate [normally]. And so they were pleased with what
he had said and said, ‘We know that Allaah gives life and death
and that He is the One who creates and provides but these gods
of ours intercede with Him, if you give them a portion then we
are with you. They both [the two narrators of this hadith] said,
‘In the evening Jibril 2 came to him and he recited [the stirah]
to him, when he reached the two sentences which the Devil had
interjected, he [i.e., Jibril] said, ‘I did not bring these two to you!
So Allaah’s Messenger ££ said, ‘1 have lied about Allaah and have
said that which He did not say! So Allaah revealed to him: ‘They
definitely "thought they were about to lure you away from what
We have revealed to you "O Prophet’, hoping that you would
attribute something else to Us falsely... "7 up to: ‘... and you
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<44 A Mudallis: a
person who conceals a
defect in the hadith that
he or she reports.

44 ‘An‘an: i.e., report-
ing it by saying, ‘So and
so from [ ‘an] so and

so from [ ‘an] so and
so," using the term, ‘>’
‘from; without saying,
“So and so narrated to
me,” or “.. informed me
..”or “I heard from so
and so that ...”|

would have found no helper against Us." 775 And so he remained
grief-stricken and distressed until the following was sent down
to him: ‘Whenever We sent a messenger or a prophet before you
O Prophet™ and he recited "Our revelations” ..."*>* He said, ‘So
those Muhajirs who were in Abyssinia heard that all the people
of Makkah had embraced Islaam and so they went back to their
kinsfolk saying, ‘That is more beloved to us. Then they found that
the people had relapsed when Allaah had invalidated what the
Devil had thrown forth.”

Reported by Ibn Jarir, 17/119, through Abit Ma‘shar from them both,
and Abu Ma‘shar is weak as al-Hafiz said in At-Taqrib, his name is Najih
ibn ‘Abdur-Rahman as-Sindi. Ibn Jarir reported it by way of Ibn Ishaq
from Yazid ibn Ziyad al-Madani from Muhammad ibn Kab al-Qurazi
alone in a more complete version, and in it [there occurs]:

“So when Quraish heard that, they were joyous, and what he
mentioned about their gods pleased and delighted them and
so they hearkened to him. And the believers believe what their
Prophet brought to them from their Lord and do not accuse him
of making a mistake or imagining [something] or slipping up,
the hadith.”

Yazid is trustworthy but the one narrating from him, Ibn Ishaq, con-
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ceals defects in traditions that he reports, [he is a mudallis], and [also ¥y (eg) o 4 slr L
in addition to that] in this chain he has reported it using the method ¥y cas¥s s o w5ugn

of “an‘an.”

1 The complete ayahs are: “They definitely "thought they” were about to lure you away from what We
have revealed to you "O Prophet’, hoping that you would attribute something else to Us falsely—and
then they would have certainly taken you as a close friend. Had We not made you steadfast, you probably
would have inclined to them a little, and then We truly would have made you taste double "punishment’
both in this life and after death, and you would have found no helper against Us.”7%7%
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44 A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e., where the tabit
reports the hadith from
the Prophet #without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi.

44 A Mu‘dal hadith: a
perplexing tradition, a
report with more than
one consecutive missing
link in the chain of
narration, where two or
more narrators are miss-
ing in arow in one place,
whether at the beginning
of the isnad, its middle
orend.

5) “From Qatadah that the Prophet ££ used to wish that Allaah
would not criticise the gods of the polytheists, so the Devil threw
[the following] into his recitation saying, ‘Indeed the gods that
are called upon, verily their intercession is hoped for, and indeed
they are the exalted cranes,’ so Allaah abolished that and made
precise His verses: “Now, have you considered "the idols of " al-Lat

and al-‘Uzza? And the third one, Manat, as well?’53"*° up until: ‘...

no authority””* %923 Qatadah said, ‘When the Devil threw forth
what he threw, the polytheists said, ‘Allaah has mentioned your
gods favourably, and they were pleased at that, so he mentioned
His Saying: ‘All that so He may make Satan’s influence a trial for
those "hypocrites’ whose hearts are sick ...””**33

Reported by Ibn Jarlr, 17/122, from two paths of narration from
Mu‘ammar from Qatadah, and it is authentic up to Qatadah but it is
mursal or mu‘dal. Ibn Abi Hatim has reported a more complete version
as occurs in Ad-Durr:

“He said, ‘Allaah’s Messenger £ was praying by the Maqam,
[then] he felt drowsy, so the Devil threw a statement onto his
tongue and so he uttered it, and the polytheists latched on to
it using it against him, so he said: ‘Now, have you considered
"the idols of" al-Lat and al-‘Uzza? And the third one, Manat, as
well?’3%92° So the Devil threw [the following] onto his tongue
and falsely said, ‘And indeed their intercession is hoped for, and
verily it [i.e., the intercession | is with the exalted cranes.” And so
the polytheists memorised it and the Devil informed them that
Allaah’s Prophet ££ had recited it, and so it began to flow easily
on their tongues, and so Allaah sent down: ‘Whenever We sent

1 The complete verses are: “So have you considered al-Lat and al-‘Uzza? And Manat, the third—the
other one? Is the male for you and for Him the female? That, then, is an unjust division. They are not but
[mere] names you have named them—you and your forefathers—for which Allaah has sent down no
authority.”s3%9%
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a messenger or a prophet before you 'O Prophet™ and he recited
"Our revelations’ ...””>* So Allaah defeated the Devil and taught
His Prophet His decisive argument.”

6) “From ‘Urwabh, i.e., Ibn az-Zubair, when listing the names of
the people who migrated to Abyssinia. (I [i.e., al-Albaani] say:
and in it there occurs:), ‘... and so the polytheists said, ‘If this
man would mention our gods favourably, we would acknowl-
edge him and his Companions, for he does not mention any of
the Jews and Christians who have opposed his religion with the
revilement or evil he mentions our gods with. So when Allaah,
the Mighty and Majestic, sent down the Strah in which &\ is
mentioned and he recited: ‘Now, have you considered "the idols
of" al-Lat and al-‘Uzza? And the third one, Manat, as well?’ 5329
** The Devil threw in amongst that a mention of the taghits,
saying, ‘And indeed they are the exalted cranes! And verily their
intercession is surely hoped for,—and that is from the Devil’s
rhyme and his fitnah. And thus these two sentences took hold in
the heart of every polytheist and it began to flow easily on their
tongues, and they rejoiced at it, saying, ‘Indeed Muhammad has
come back to his first religion, to the religion of his people.’ So
when Allaah’s Messenger £ reached the end of the Sarah in
which the star is mentioned he prostrated and everyone present,
Muslim and polytheist, prostrated along with him, except for
al-Walid ibn al-Mughirah, he was an aged man so he raised his
palm, full of dust, and prostrated on it. And both parties were
astonished at their unison in prostrating at the prostration of
Allaah’s Messenger #&. The Muslims were amazed at the pros-
tration of the polytheists, [done ] without faith and certainty, the
Muslims had not heard what the Devil had thrown forth on the
tongue of the polytheists. And as for the polytheists, they felt at
peace with the Prophet £ (and his Companions due to what
they had heard the Devil throw forth at the time of the Prophet’s
recitation ££) and the Devil told them that the Prophet ££ had
recited it in the prostration [that occurs at the end of Sairah Na-
jam], and so they prostrated in veneration of their gods, and so
that statement spread amongst the people and the Devil made
it known until it spread to Abyssinia ... and that was difficult on
Allaah’s Messenger £€ and so in the evening Jibril came to him
(%2 and he complained to him and so he ordered him to recite
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44 A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e.,, where the tabit
reports the hadith from
the Prophet #without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi.

and he did, and when he reached it Jibril ¥# dissociated himself
from it)* and said, [I seek] refuge with Allaah from these two
[sentences], my Lord did not send them down, and nor did your
Lord order me with them! [i.e., order me to recite them]. And
so when Allaah’s Messenger ££ saw that [reaction from Jibril] it
became unbearable for him, and he said, Thave obeyed the Devil
and have spoken his words and he has become a partner with me
in Allaah’s Command.’ And so Allaah (the Mighty and Majestic)
abolished what the Devil had thrown forth, and sent down to the
Prophet £&: ‘Whenever We sent a messenger or a prophet before
you ... up to: ... are totally engrossed in opposition.**5*% And so
when Allaah, the Mighty and Majestic, exonerated him from the
Devil's thyme and his trial, the polytheists turned against him
with their misguidance and enmity.”

Reported by at-Tabarani in this mursal form, as occurs in Al-Majma,
6/32-34 and 7/70-722 and he said, “Ibn Lahi‘ah is in it and narrations
that Ibn Lahi‘ah is alone in reporting are unacceptable.”

7) “From Abu Salih who said, ‘Allaah’s Messenger £€ stood up
and so the polytheists said, ‘If he mentions our gods favourably
we will mention his god favourably. And so upon his recitation
of: ‘Now, have you considered "the idols of" al-Lat and al-‘Uzza?
And the third one, Manat, as well?’53"9*° [The Devil] threw in
amongst it, Indeed they are amongst the exalted cranes and ver-
ily their intercession is hoped for. He said, ‘So Allaah sent down:

”m

‘Whenever We sent a messenger or a prophet before you ...

Reported by ‘Abd ibn Humaid as occurs in Ad-Durr, 4/366, where
as-Suddi reported it from him. Ibn Abi Hatim reported it from as-Sud-
di, stopping at as-Suddi [and not mentioning anyone else], with the
wording:

“He said, ‘The Prophet £& went out to the mosque to pray, while
he was reciting he [got to the part where] he said: ‘Now, have you
considered "the idols of " al-Lat and al-‘Uzza? And the third one,
Manat, as well?’539*° And so the Devil threw on to his tongue [the

1 That which is between the two brackets is an addition taken from Al-Mu‘jam al-Kabir and was not in
our previous edition [of this book], see the one printed in 9/8316.

2 Later I came across it in his Al-Mu‘jam al-Kabir, vol. 3, page 2, second side, from a Zahiriyyah [library]
handwritten copy under number 283, and its chain of narration is as follows: Muhammad ibn ‘Umar ibn
Khalid al-Harrani reported to us [that]: Ibn Lahi‘ah reported to us from Abul-Aswad from ‘Urwah.
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following] saying, ‘They are the exalted cranes, and indeed their
intercession is hoped for. Until when he got to the end of the
chapter he prostrated and his Companions prostrated, and the
polytheists prostrated due to their gods having been mentioned
and so when he raised his head they quickly dispersed with it to
the ends of Makkah, saying, ‘The Prophet of Bani ‘Abd-Manaf!
Until when Jibril came he recited to him and read those two
sentences and so Jibril said, /[I seek] refuge with Allaah from ever
having taught you to recite this! So that became difficult for him
and so Allaah, consoling him, sent the verse down: ‘Whenever

M 22:52

We sent a messenger or a prophet before you ...

I say: And it has been reported in an uninterrupted form from Ibn
‘Abbas which Ibn Mardawaih reported through al-Kalbi from Aba Salih
from Ibn ‘Abbas. This chain of narration is very weak, fabricated in fact,
for Sufyan said, ‘Al-Kalbi said to me, ‘Everything I related to you from
Abu Salih is a lie” Al-Kalbi's name is Muhammad ibn as-Sa’ib and he
was a mufassir, a genealogist and a historian. And Ibn Hibban said, ‘Al-
Kalb1 was one of the followers of ‘Abdullah bin Saba’, those who say,
“All has not died and he is going to come back to this world and fill it
with justice just as it had been filled with oppression, and if they saw
a cloud they would say, ‘The Chief of the Believers is in it.” He said: and
his madhhab in the religion and the obviousness of his lies concerning
it are more plain to see than to require a deep description of it. He re-
ports tafsir from Abu Salih from Ibn ‘Abbas, but Abiu Salih did not meet
Ibn ‘Abbas and nor did al-Kalbi hear from Abu $alih except here and
there. It is not allowed to [even]| mention al-Kalbi [himself] in books,
let alone rely on what he reports as proof* or support.
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And it has been reported from other paths from Ibn ‘Abbas whose .l 136 Ll 151, 0l

mention will follow, and none of them are authentic.

! Iquoted this from Mizanul-I'tidal fi Naqdir-Rijal of Imam adh-Dhahabi.
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44 A Mungqati‘ hadith:
an interrupted or discon-
nected tradition, a ha-
dith with an incoherent
chain of narration at the
level below the followers.

44 A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e., where the tabit
reports the hadith from
the Prophet &without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi‘.

44 Irsal: the absence of
the link between the suc-
cessor and the Prophet &

8) “From ad-Dahhak who said concerning His Statement: ‘When-
ever We sent a messenger or a prophet before you ...,**5* ‘So ver-
ily when Allaah’s Prophet £% was in Makkah Allaah sent down
[some verses] to him regarding the gods of the Arabs, and so he
started to recite [the verses about] al-Lat and al-‘Uzza, repeating
them amply, and so the people of Makkah heard the Prophet {&
mentioning their gods and became pleased at that and came
close, listening, and so the Devil threw forth [the following] in
amongst the recitation of the Prophet £, ‘They are the exalted
cranes, and from them is intercession hoped for’ And so the
Prophet #& recited it like that, and so Allaah sent down to him:
‘Whenever We sent a messenger or a prophet before you ..." up
until: ‘... and Allaah is All-Knowing, All-Wise.””**5*

Reported by Ibn Jarir, 17/121, who said: “I was narrated to from al-Hus-
sain who said: I heard Aba Mu‘adh saying: ‘Ubaid informed us [and]
said, Theard ad-Dahhak saying ...”

I say: This is a weak [da‘if], disconnected [munqati‘] and loose
[mursal] chain of narration. It appears that the ad-Dahhak referred
to is Ibn Muzahim al-Hilali al-Khurasani, and he is someone who
performs irsal abundantly as al-Hafiz said, such that it was said, “It has
not been established that he heard from a single Companion.” And the
person reporting from him is ‘Ubaid who I do not recognise’. And it
seems that Aba Mu‘adh is Sulaiman ibn ’Arqam al-Basri, who is weak,
as is mentioned in At-Taqrib. The narrator from him is al-Hussain who
is Ibn al-Faraj Aba ‘Al and it was also said that his kunya is Aba Salih,
he is known as Ibn al-Khayyat and also as al-Baghdadi, he is weak and
abandoned as a narrator, there is a biography of him in Tarikh Bagh-
dad, Al-Mizan and Al-Lisan. And the Shaikh of Ibn Jarir in the isnad is
unknown as a narrator and has not been named.

! Later it became clear to me that he is Ibn Sulaiman al-Bahili and he narrated from ad-Dahhak ibn
Muzahim, and from him a number of people, among them Abt Mu‘adh al-Fadl ibn Khalid an-Nahwi. In
At-Taqrib he [i.e, al-Hafiz Ibn Hajar] said, “There is no harm in him [as a narrator].” And from what we
have mentioned it also becomes clear that Aba Mu‘adh, the one narrating from ‘Ubaid is not Sulaiman
ibn ’Arqam but rather al-Fadl ibn Khalid an-Nahwi, Ibn Abi Hatim mentioned him in Al-Jarh wat-Ta‘d1l,
3/2/61, but he didn’t mention any criticism or praise of him.

23

dgs 3 1B vl e A
b S G W Uy
oright &Y «...é} Y3 jS'uj
e dlll Lo AUl s 0B
A 5l Ky gy ol
Jamd copall AT 5 ade
o Ay S3Ally <M sk
o 4o Jal s a5
Sk ooy ade Al Lo
Igo9 «ld 14> a8 ‘H:.@_ﬁ
S Olaesl (A ograry
4;.\9 all t;"” LS“.‘“ ij
ol gsnal by :olus
Wl €255 delasd) gy
shag 4k il Lo
Wy rade alll J5ls ccllis”
Y3 525 fs NS 5 U]
’(LAE Wigy 148 Jl «i;;fs

oY “F*:S';

$JB WY o ol der s
J}Eg Q:..»;J\ OF Chde
sl gty Blas Corews
1 g Blas e 1B e
VUMY | B VOPS LY

i o)

s slw) lday 1
Via Jlwall ¢ Josn alaiia
P o150 o) 412l
WJLo) 28 5n Sl
(s e e msldl J6 LS
o gl A o @)
Sy bluall e o
3lae gl cadyel o dos ais
1 o ol a1 allal



e Al dsy Jo S
= 08 o0 ooy e
o eal Ll cud) 3 uler
ade 25ad Ml ade oy
St iy JUB 55
sty J 1S S0
ZAE g ade Al Lo al
b da LAl
Eigisded 1538 Elan 1ad] all
& o s o 2
Sl 3,339 15 45 e

9) “From Muhammad ibn Fadalah az-Zafari and al-Muttalib
ibn ‘Abdullah ibn Hantab who both said, ‘Allaah’s Messenger
#E saw that his people had distanced themselves from him,
so he sat down in isolation and hoped [for something] and so
said, ‘Would that nothing which will drive them away from me
is revealed to me. And Allaah’s Messenger #% approached his
people and came close to them and they to him. And so one day
he sat down in one of the public gatherings around the Ka’bah,
and he recited to them: ‘By the stars when they fade way! Your
fellow man is neither misguided nor astray, "> until when he
got to: ‘Now, have you considered "the idols of" al-Lat and al-
‘Uzza? And the third one, Manat, as well?’592° the Devil threw
forth two sentences on his tongue, ‘They are the exalted cranes,
and indeed their intercession is hoped for” And so Allaah’s
Messenger £ said them and then continued reciting until he
finished the whole stirah, and he prostrated and all of the people
prostrated with him. Al-Walid ibn al-Mughirah raised up some
dirt to his forehead and prostrated on it, he was an old man who
was not able to prostrate [normally], and it has been said that
Abu Uhaihah Sa‘id ibn al-As took some dust and prostrated on
it, raising it to his forehead, he [too] was an old man. So some
people say that the one who raised the dust up was al-Walid and
others that it was Abti Uhaihah, and some say that both of them
did it. And so they were pleased at what Allaah’s Messenger £
said and they said, ‘We know that Allaah gives life and takes
it, creates and provides, but these gods of ours intercede for us
before Him. And if you give them a share, we are with you. And
so that statement of theirs bore heavily upon Allaah’s Messenger
#& and he withdrew to his home. When evening came, Jibril %2
came to him and he recited the chapter to him and so Jibril said,
‘I brought these two sentences to you'?’ So Allaah’s Messenger
#E said, 1 have attributed to Allaah that which He did not say.
So Allaah revealed to him: ‘They definitely "thought they" were
about to lure you away from what We have revealed to you "O
Prophet’, hoping that you would attribute something else to Us
falsely—and then they would have certainly taken you as a close

! This is how it is written in the original and it is permitted as istitham inkar [Trans. note, an exclamato-
ry statement expressing disapproval or the inveracity of something], and in al-Qurtubi reporting it from
al-Wahidi it says, “I did not come to you ...”
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4-¢- Tadlis: concealment
of a defect in the tradition,
either in the chain of nar-
ration or the text or in the
source, that is, the teach-
er from whom the hadith
is learned. The one who
does it is a mudallis.

44 Munkar: a dis-
claimed hadith, a
narration reported by
a weak narrator which
goes against another
authentic hadith.

friend. Had We not made you steadfast, you probably would have
inclined to them a little, and then We truly would have made you
taste double "punishment’ both in this life and after death, and
you would have found no helper against Us.”7737

Reported by Ibn Sa‘d in At-Tabaqat, vol. 1, paper 1, page 137" “Muham-
mad ibn ‘Umar reported to us, saying: Yanus ibn Muhammad ibn
Fadalah az-Zafar1 reported to me from his father, saying: and Kathir
ibn Zaid reported to me from al-Muttalib ibn '’Abdullah ibn Hantab
who both said: ...”

I say: and this chain of narration is very weak because in At-Taqrib
al-Hafiz said about Muhammad ibn ‘Umar, who is al-Waqidi, ‘Aban-
doned [as a narrator| despite his vast knowledge, and I could not find
a biography of his Shaikh in the first chain of narration, Yanus ibn
Muhammad, and nor his father Muhammad ibn Fadalah, then I saw
that Ibn Ab1 Hatim mentioned them both, 4/1/55 and 4/2/236, but he
did not mention any criticism or praise concerning them. And in the
second chain of narration there is Kathir ibn Zaid, who is al-Aslami
al-Madani, there is a difference of opinion about him, with al-Hafiz
saying, ‘He is truthful but makes mistakes.

In addition to this it is mursal because al-Muttalib ibn ‘Abdullah ibn
Hantab conceals defects in hadiths [tadlis] and also drops narrators
[irsal] abundantly as mentioned in At-Taqrib. For this reason, after
mentioning the second narration and relating that an-Nahhas had
declared both of them to be weak, al-Qurtubi said, “An-Nahhas said,
‘This hadith is rejected [munkar] and disconnected, especially when
it is one of al-Waqidr’s.”

10) “From Ibn ‘Abbas that Allaah’s Messenger ££ recited Surah
an-Najam in Makkah, and so he came to this verse: ‘Now, have
you considered "the idols of " al-Lat and al-‘Uzza? And the third
one, Manat, as well?’#"9*° and the Devil threw on to his tongue
[the following], ‘Indeed they are the exalted cranes, so Allaah
sent down the verse: ‘Whenever We sent a messenger or a proph-
et before you ... " *%

As-Suyiti reported it as such in Ad-Durr al-Manthiir, 4/267, and said,
“[1] Ibn Mardawaih related it by way of al-Kalbi from Abu Salih from Ibn
‘Abbas, [2] and by way of Abti Bakr al-Hudhali and Ayyub from ‘Tkrimah

! Refer to the Dar Sadir print, 1/205.
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<4~ Layyin: a narrator
who has transmitted
little knowledge and
there is no positive proof
of his or her accuracy or
reliability. see p. 619.

from Ibn ‘Abbas, [3] and by way of Sulaiman at-Taimi from someone
who reported it to him from Ibn ‘Abbas.” I say: so these are three chains
of narration from Ibn ‘Abbas and they are all weak.

The first path has al-Kalbi in it who is a liar as was mentioned previ-
ously. The second has an unnamed narrator, and the third contains Abu
Bakr al-Hudhali, about whom al-Hafiz said in At-Taqrib, ‘A historian,
someone whose hadith are abandoned, but Ayyub was also mentioned
in it, and it appears that it is [Ayyub] as-Sakhtiyanyi, so there has to be
someone in the path who is not accepted as a reliable narrator because
al-Hafiz said in Al-Fath, 8/355, after relating it from the three lines of
transmission, “And all of them are weak or disconnected.”

And he mentioned that which shows that Ibn Mardawaih reported
it through ‘Abbad ibn Suhaib and he is abandoned as a narrator, as al-
Hafiz adh-Dhahabi said in his biography in Al-Mizan.

It also has a fourth chain of narration, reported by Ibn Jarir, 17/120:

“Muhammad ibn Sa‘d reported to me, saying: My father reported
to me, saying: My uncle reported to me, saying: My father report-
ed to me from his father from Ibn 'Abbas, ‘That while Allaah’s
Prophet #& was praying, the story of the gods of the Arabs was
sent down to him, and so he started to recite it, and the polythe-
ists heard him, so they said, ‘Verily, we can hear him mentioning
our gods favourably. So they came closer to him, then whilst he
was saying: ‘Now, have you considered "the idols of" al-Lat and
al-‘Uzza? And the third one, Manat, as well?’ %9*° The Devil
threw forth, ‘Indeed they are the exalted cranes, from them is
intercession hoped for, and so he began to recite it, and Jibril £&
descended and abrogated it, and then said to him: ‘Whenever We
sent a messenger or a prophet before you ...”**5*

Reported by Ibn Mardawaih also as occurs in Ad-Durr, 4/366. I say:
this chain of narration is very weak, having a series of weak narrators
[one after another|: Muhammad ibn Sa‘d who is Ibn Muhammad ibn
al-Hasan ibn ‘Atiyyah ibn Junadah Abu Ja‘far al-‘Awfi, al-Khatib wrote
a biography about him in Tarikh Baghdad, 5/322-323, and said, “He was
layyin in hadith.”
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Al-Khatib also wrote a biography of his father Sa‘d ibn Muhammad,
9/126-127, and he reported that Ahmad said, “He was not someone who
deserved to be written from, nor fit for that.”

His uncle is al-Husain ibn al-Husain ibn ‘Atiyyah ibn Sa‘d and his
weakness as a narrator is agreed upon, al-Khatib wrote a biography of
him and others, 8/29-32, and his father, al-Hasan ibn ‘Atiyyah is also
unanimously regarded as a weak narrator, Ibn Hibban mentioned him
in Ad-Du‘afa [“The Weak Narrators”] and said, “His hadiths are rejected,
and I do not know whether he is the problem or his son or both of them
together?” His biography is in Tahdhib at-Tahdhib. ‘Atiyyah, his father,
is also well-known as a weak narrator."

! The invalidity of attributing this story to Ibn ‘Abbas, especially through the narration of Ayyib from

‘Tkrimah from him, is further proven by the fact that at-Tabarani reported it in an abridged form in Al-Mu*-
jam al-Kabir, paper 138, first side, and 11/11866 of the printed edition, through two paths of narration from

‘Abdul-Warith [who said]: “Ayyub reported to us from ‘Tkrimah from Ibn ‘Abbas that the Prophet ££ pros-
trated while he was in Makkah due to [the prostration that occurs at the end of Surah] an-Najam and the

Muslims and the polytheists prostrated along with him,” this chain of narration is authentic according

to the standard of Bukhari, so it is this portion of the story which is authentic from Ibn ‘Abbas and other
Companions, whose mention will follow.
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FOUR

AN ACCOUNT OF THE
INVALIDITY OF THE STORY
FROM A TEXTUAL STANDPOINT

hose then are the story’s narrations, all of them are defective as you
have seen, due to the absence of the mention of the narrator between
the successor [tabi‘T] and the Prophet [irsal], and due to being weak,
and the fact that some of the narrators in the chains are unknown.
Nothing in them is suitable to be used as proof—especially in a matter
as grave as this one.

Additionally, the story’s weakness, invalidity rather, is confirmed by
the contradictions and strange and reprehensible things it contains
which do not befit the station of Prophethood and Messengerhood, a
point which is elucidated by the following.

Firstly: in all of the narrations, or most of them, it is mentioned that
the Devil uttered that absurd sentence, “Those are the exalted cranes
and indeed their intercession is hoped for,” which praises the idols of
the polytheists on the tongue of the Prophet .

Lo doaid) O 0Ly

P Al oy el
JUoyb dlaz o) LS s
b s Al cin s
\.«;.w‘JMgC\edoﬁUchb
easdl 1 s e
b ind oS e 0] 3
O e b b elgdlhay
eliv b ¥ L 58l
Okl Sl ALl 351
S ol oS
e 55 olaal OF gt
ae Al Lo ol



IV Ayl gy Gl
S“L‘"j ade ) L5{"’ &l @
3 e ST bois J6
Cls g call) PE Ey by ade
S Ji LAl L

) sl 3 ollacad)

W95 o oL odg
e Lo ¥ g )
0 J ol e LY
ade (ad Gud bemo
AJJE -aLﬁv\p)- 4rw\
G2 e J58 5 : Jls
comadl Al B3 (5880
z\:zz:azu’\ «&é}j\ Lo \Z;Efaj ::3
oda O puis Los cutd
Al sl . Cie g 13 dradl)

ey aid g e

Secondly: in some of them, like the fourth narration, there occurs,
“And the believers believe in what their Prophet brought to them from
their Lord and do not accuse him of making a mistake or imagining
something or slipping up,” so this mentions that the believers heard
that from him €€ and did not realise that it was an interjection from the
Devil but that in fact they believed that it was from The Most Merciful’s
Revelation! Whereas the sixth narration says, “... and the Muslims had
not heard what the Devil had thrown forth ...,” so this contradicts that.

Thirdly: some of the narrations, like nos. one, four, seven and nine,
mention that the Prophet £% remained for some time not knowing that
it was from the Devil until Jibril said to him, “[I seek] refuge in Allaah!
I did not bring this to you! This is from the Devil!”

Fourthly: In the second narration, it is mentioned that the Prophet
L& became forgetful to the extent that he said that! If that were the
case, would he not have caught on and realised what had happened?

Fifthly: In the fourth path of narration of the tenth report it says it
was interjected while he was praying!

Sixthly: In narrations four, five and nine there occurs that he ¥&
wished that no revelation finding fault with the gods of the polytheists
would be revealed to him so that they would not flee from him! Refer to
the fourth point of Ibn al-‘Arabi’s forthcoming statements on page 44.

Seventhly: Narrations four, six and nine say that when Jibril disap-
proved of it, he ££ said, ‘I have lied against Allaah and have said that
which He did not say! And the Devil has become a partner with me in
Allaah’s affair!!”

So these are catastrophes which it is obligatory to declare the Mes-
senger free from, especially this last one, for if it were an authentic
narration then the [following] Saying of Allaah would apply to him,
may the praise and peace of Allaah be upon him—and far be it from
him [to ever fall into such a thing]: “Had the Messenger made up some-
thing in Our Name, We would have certainly seized him by his right
hand—then severed his aorta.” %+

Thus from what has preceded the falsehood of the story both in its
chains of narration and the [actual wording and] text of the narrations
has been established.

And all praise is due to Allaah for the success He granted and His
Guidance.
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FIVE

AL-HAFIZ’S STATEMENTS
AND THEIR REFUTATION

t may be said that what you have concluded regarding the weakness of
the story’s chains of narration and the invalidity of its text contradicts
the conclusion that al-Hafiz Ibn Hajar came to in saying that it is a
strengthened narration, as was previously mentioned.

The answer is that this does not harm us in any way. If we have dis-
agreed with him then at the same time we have still agreed with a group
of the Imams of Hadith and knowledge who will be mentioned later,
following them is more deserving—and not because they are greater in
number—but because the correct, scholarly critique is with them, and
may Allaah have mercy on the one who said, “The truth is not known
by men, know the Truth—ye shall know its men.”

To clarify this I have to quote al-Hafiz's words in full, and then follow
them up with an explanation of my own view on the matter and the
correct position I advocate.
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44 A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e., where the tabit
reports the hadith from
the Prophet #without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi.

In Al-Fath, 8/354-355, after he presented and checked the first narra-
tion along with some of the others previously mentioned, al-Hafiz said:

“All of them except for the narration from the path of Sa‘id ibn Jubair
are either weak or disconnected, however, the abundance of the paths
of narration indicates that the story has a basis, moreover it has two
other mursal lines of transmission whose narrators meet the criteria of
the narrators included in the two Sahihs,” (he then mentions narrations
numbers two and three and says), “... and Abu Bakr ibn al-‘Arab1 was
audacious as is his habit, and [went and] said, ‘At-Tabarl mentioned
many narrations about it which are false and baseless, but this is a
generalisation that is rejected from him. The same goes for the state-
ment of ‘Iyad [where he said], ‘None of the Ahlus-Sihhah [scholars
who collected authentic hadiths] have reported this hadith. Nor has
a trustworthy narrator reported it with a sound, connected chain of
narration. This is in addition to the weakness of its transmitters, the
inconsistencies in the narrations and the disconnectedness of its chain
of narration.’ And likewise his statement, ‘Not one of the Tabi‘in and
scholars of tafsir who this story has been reported from did so with a
chain of narration.’ And then he refuted it from a rational perspective,
saying that had this actually occurred, many of those who had accepted
Islam would have apostatised, and he said, ‘And that was not reported
[to have happened], end quote. [Ibn Hajar continues] And all of that
does not conform with the established principles [of hadith science]
for when the paths of narration are numerous and their sources vary, it
indicates that they have an origin, and  have mentioned three of those
chains of narration which meet the condition of the Sahih, and they
are mursal narrations, which, because of their supporting one another,
are accepted by both those scholars who do use mursal narrations as
proof and also those who do not use them as proof”
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THE PRINCIPLE OF STRENGTHENING

o lin CosSome alo]
5,88 ol 95 8 LgsS
Joe (Y2 p2) Bapde g9 (g
«UJJS\ o OLNy 1w
Ajhﬁ;\jws‘&’.\a:-wy\@wyuj

A HADITH BY MEANS OF MULTIPLE

CHAINS OF NARRATION IS NOT

WITHOUT EXCEPTION

he answer to what al-Hafiz said is from several angles.

Firstly: the principle he referred to, that a hadith is strengthened due
to the abundance of its paths of narrations, is not universal or absolute.
Several leading hadith verification experts from the scholars of hadith
have pointed this out, amongst them is al-Hafiz Abu’'Umar ibn as-Salah,
who, may Allaah have mercy on him, said in his Mugaddimah ‘Ulam
al-Hadith, pp. 36-37:

“And perchance an astute researcher will say, ‘We find hadiths judged
as weak, despite having been reported with many isnads through
numerous lines of transmission, such as the hadith, ‘The ears are
part of the head,”" and similar ones. Why do you not include that
1 I regard this hadith as being Sahih li-Ghairihi, for it has been reported from seven Companions from
different paths of narration. Al-Mundhiri, Ibn Daqiq al-Id, Ibn at-Turkamani and az-Zaila‘i declared one
of them to be strengthened, and because of that I mentioned it in my book, Sahih Sunan Abi Dawad, no.

123, and spoke about it there. Then I printed it in Silsilah al-Ahadith as-Sahihah, no. 36, and mentioned its
paths of narration, some of which are Sahih li-Dhatihi, so refer back to it, if you so wish.
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44 A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e.,, where the tabit
reports the hadith from
the Prophet & without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi‘t.

hadith and others like it in the category of hasan [“fair”] hadith,
because the various versions reinforce one another, in the fashion
you previously described regarding the hasan category of hadith?’

The answer to that is that not every weakness found in a hadith is
eliminated due to it being reported from several paths of transmission,
rather, the situation varies. So in some narrations it being reported
through several lines of transmission does eliminate the weakness,
when the weakness is of the type that emanates from some deficiency
in the narrator’s retention but where his accuracy in that narration
has not been compromised. Similarly if his weakness is on account of
irsal [looseness] then it disappears because of something along those
lines—as is the case with the loose [mursal] hadith which an expert
authority, an Imam-Hafiz, transmits as mursal—since it contains just
a small weakness which disappears through its narration from another
line of transmission.

[On the other hand] there are also types of weakness that are not
eliminated in this way on account of the severity of the weakness, and
the failure of these other isnads to mend or fend it off. An example of
this is the weakness that arises due to the narrator being accused of
lying or on account of the hadith being anomalous [shadh]. This is an
outline whose particulars can be acquired through practice and study.
So be aware of that, for it is a fine and precious point.”

I [Al-Albaani] say: he has spoken the truth, may the Most High have
mercy on him, for heedlessness of this fine point has led many scholars,
especially those engaged in figh, to fall into a flagrant error: namely, de-
claring many weak hadiths to be authentic due to their being deceived
by the abundance of their lines of transmission, while neglecting the
fact that a hadith with that type of weakness cannot be remedied [by
the multiplicity of chains], in fact, it only adds weakness upon weak-
ness. Among such cases is the hadith of Ibn ‘Abbas about this story: all
of its chains of narration are severely weak [da‘if jiddan] so it cannot
be strengthened with them to begin with.

However, the question remains regarding the other chains of narra-
tion of the hadith: do they strengthen it or not?

1 And this is not unrestricted as will be mentioned from Sharh an-Nukhbah of Ibn al-Hajar, p. 23.
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44 A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e., where the tabit
reports the hadith from
the Prophet & without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi.

Know, then, that they are all loose traditions [mursal], and in addi-
tion to being mursal they also have the hidden defects of being weak
and having unknown narrators, as previously detailed—except for the
first four chains, nos. one, two, three and five. These are the ones worthy
of examination, because al-Hafiz, may Allaah have mercy on him, made
them the foundation on which he based his authentication of the story,
and on whose account he said the story was strengthened.

This is something I disagree with him on, I do not concur with him
on this point.

Explaining this requires a concise, beneficial introduction, if Allaah
the Most High wills.
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SEVEN

THE WEAKNESS OF
MURSAL HADITH

he second aspect: and it consists of establishing two fundamental
points.

Firstly, that a mursal hadith—even if the one performing the loos-
ening [irsal] is trustworthy—is not accepted as evidence by the Imams
of hadith, as Ibn as-Salah explained and was resolute about in his
‘Ulumul-Hadith, on page 58, saying:

“Know that the ruling on a mursal hadith is that it is treated as weak,
except if it is authentically reported through another chain as clarified
earlier ... and what I have mentioned about the invalidity of using the
mursal hadith as proof and judging it to be weak is the doctrine that
the majority of hadith masters [huffaz] and critics [nuqqad] settled on,
and it is what they reiterated often in their works.”

The second: is to know the reason why the scholars of hadith do not
use the mursal hadith as valid proof. Be aware, then, that the reason
is because the intermediary who is being reported from is unknown.
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-4-¢- A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e., where the tabi
reports the hadith from
the Prophet &without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi‘.

Al-Khatib al-Baghdadi clarified this in Al-Kafiyah fi ‘Ilmir-Riwayah,
where after giving an account of the disagreement about acting upon
a mursal hadith, he said on page 287, “And the view that I choose is
that the obligation of acting upon mursal narrations is null and void,
that the mursal narration is unacceptable. What shows this is that the
loosening of a hadith means not knowing the very person who narrated
it, it being impossible to know whether he was upright when you don’t
know who you are referring to. And we have previously clarified that
it is only allowed to accept narrations from someone whose integrity
is known, and so it is for this reason that the mursal report must not
be accepted. Additionally, if a trustworthy narrator is asked who he
performed the irsal from but he doesn’t say that it is someone with
integrity [‘adl], then acting upon his narrations is not an obligation,
unless the reliability of that person is established from another source.
The same goes for when he is the one who starts off by not mentioning
the unknown narrator and by not saying he was someone of integrity,
since by virtue of him not naming him he has, [as a result,| not de-
clared him to be an upright narrator, and thus narrations must not be
accepted from him.”

And in Sharh Nukhbatil-Fikr, p. 17, after mentioning the mursal
hadith amongst, “The Types of Hadith Which Are Rejected,” al-Hafiz
Ibn Hajar said, “And it has only been mentioned in the section of
rejected hadiths due to the unfamiliarity of the state of the missing
narrator. This is because it is possible that it is a Companion, or it is
possible that it is a Successor [Tabi‘1]. In the latter case, it is possible
that he is weak and it is possible that he [might be] trustworthy. And
if he is trustworthy, then it is possible that he may be narrating it from
a Companion but at the same time it is also possible that he may be
narrating it from another Tabif. If it is the second scenario [i.e., from
another Tabi‘1 and not a Companion] then the previous uncertainty
[i.e., that the Tabi‘T can be either weak or trustworthy| applies again
and multiplies.

Theoretically, it could go on like this infinitely. In practice, it extends
to six or seven [links], which is the most that has been found in the
narrations of the Tabi‘in from each other.

If it is known that a TabiT’s practice is only to drop mention of
someone trustworthy, then the majority of hadith scholars are of the
opinion that one should withhold judgement [tawaqquf] because the
possibility still remains, this is one of the two opinions of [Imam] Ah-
mad, the other is that it is accepted unreservedly.
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44~ A Musnad hadith:

a supported tradition, a
tradition of the Prophet
%, having a continuous
chain of authorities that
can be traced back all
the way to the Prophet
. Even though it has a
connected chain of nar-
rators does not mean it is
automatically authentic,
it can be weak or hasan
or authentic.

-4-¢- A Mursal hadith: a
loose tradition, a hadith
with a broken link in its
chain of narration at
the level of a Compan-
ion, i.e., where the tabi
reports the hadith from
the Prophet #without
mentioning the inter-
mediary he took it from,
that intermediary could
be a Companion but it
might not, it could be
another tabi‘.

Ash-ShafiT, may Allaah be pleased with him, said it is accepted if it
is supported by a hadith coming from another path distinct from the
first, whether this path is musnad or mursal, due to this favouring the
possibility that the omitted narrator is, in fact, trustworthy.”

I say: so the mursal hadith is not accepted due to the missing nar-
rator's anonymity—thus the response to him is that the opinion of it
being supported through another mursal narration is not strong, be-
cause it is possible that all those who transmitted it as mursal only took
it from a single narrator, and that if that is the case the possibilities that
al-Hafiz mentioned apply.

It is as though Imam ash-Shafi1, may Allaah have mercy on him, no-
ticed this possibility and how strong [a doubt in the chain] it was and
so stipulated that the tabi‘ performing the irsal in the second mursal
narration must be reporting it from narrators the first tabi‘ did not use,
as Ibn as-Salah mentioned, p. 35. This is as if to make it more likely that
the omitted person in one of the mursal narrations is different from
the one omitted in the other mursal narration.

This is a fine point which I have not seen anyone apart from ash-
Shafi‘m mention, may Allaah have mercy on him, so memorise it and
bear it in mind when you come across mursal hadiths which some
people strengthen—without having considered this important condi-
tion—merely due to the fact that they have been reported from two
mursal paths.

Then I saw that the Shaikh of Islam Ibn Taymiyyah had [indeed] also
mentioned a beneficial statement about this condition when writing
about the principles of tafsir, al-Hafiz Muhammad ibn ‘Abdul-Had1
quoted it from him in a book of his which is in manuscript form on the
topic of weak and fabricated hadiths, under hadith number 221/40s5.
Ibn Taymiyyah, may Allaah the Most High have mercy on him, said,

“Most of the narrations about the reasons for the revelation of the
Qur’an [Asbab an-Nuziil ] are mursal and don’t have a continuous chain
of authorities that can be traced all the way back to the Prophet {&
[musnad ]|, which is why Imam Ahmad said, ‘Three fields of knowledge
have no chain of transmission ..." and in another wording, ‘... have no
basis: tafsir, maghazi [military campaigns]|, and malahim [apocalyptic
events|, i.e., meaning their hadiths are mursal, not having an isnad.”

The scholars have differed as to whether to accept or reject mursal
hadiths. The soundest opinion is that some of them are accepted, some
rejected, and some suspended. The mursal narrations of a person who
only does irsal from a trustworthy narrator are accepted.
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The mursal narrations of someone known to do irsal from both
trustworthy and non-trustworthy narrators are counted as being nar-
rations from a person whose condition is unknown, and as a result it
is suspended.

Mursal reports which contradict what trustworthy narrators [thigat]
report are rejected. And if a mursal narration comes to us from two
paths, each of the two narrators reporting it from a different Shaikh,
then this indicates its truthfulness, for it is not usually conceivable
that such a coincidence in error or deliberate fabrication would occur”

I [al-Albaani] say: even though verifying the presence of this condi-
tion in every mursal hadith of this type is not an easy matter—even if
it were met—another problem would arise: it is possible that each of
the two intermediary narrators or more are weak, and it is possible that
their weakness is of the first type, which can be compensated for [by it
being reported from another route, see p. 34] as previously mentioned
from Ibn al-Salah, and it is also possible that it is of the other type,
which is not strengthened by multiplicity of routes.

So with these possibilities, using a mursal hadith as proof becomes
invalid even if its paths of narration are numerous.

This detailed point is something I have not found anyone before me
mentioning—if I am correct, then it is from Allaah and the thanks are
for Him. If I am mistaken, it is from myself and I seek Allaah’s Forgive-
ness for my sin.

In summary, what stops a mursal hadith, which has multiple nar-
rators performing irsal, from being used as evidence is one of two
possibilities:

(i) the source [i.e., Shaikh] of both the mursal narrators is the same.

(ii) that the source is a group of people but all are severely weak.

After this preface we can say that if we look at the narrations of this
story we find that all of them are mursal, except for the hadith of Ibn
‘Abbas, but all of its paths of narration, are weak, severely weak and
cannot be used to strengthen those other seven mursal narrations. Of
those seven, the chains of four of them are authentic, i.e., the mursal
of Sa‘id ibn Jubair, Abu Bakr ibn ‘Abdur-Rahman ibn al-Harith and
Abul-‘Aliyah, nos. 1-3 and Qatadah’s, no. 5. But the two aforementioned
possibilities apply to all of them, because the narrators are all of the
same generation [tabaqah]: Sa‘ld ibn Jubair passed away in 9gax, Abul
Bakr ibn ‘Abdur-Rahman in 94as, Abul-‘Aliyah, whose name is Rufai,
in goan, and Qatadah in approximately 110an. The first was from Kuafah,
the second from Madinah and the last two from Basrah. So it is possi-
ble that their source who they all took and narrated this story from is
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one person, and he is an unknown narrator. It is also possible that it is
narrated by a group of people but that all of them are weak.

Thus with the presence of such possibilities one is not at peace
accepting this hadith of theirs, especially when it is about an event as
great as this which touches on the noble station [of the Prophet ££].

It is not surprising then as to why scholars have successively rejected
it, indeed utterly condemning its validity, and the only way to do so
in terms of its line of transmission is through what I have mentioned,
even though I did not come across anyone who explicitly stated that,
as I said earlier.

Al-Fakhr ar-Razi said in his tafsir, (6/193), “It has been reported that
Muhammad ibn Ishaq ibn Khuzaimah* was asked about this story, so
he replied, ‘It is something the heretics [zanadiqah] fabricated, and he
wrote a book about it.”

Imam Abu Bakr Ahmad ibn al-Husain al-Baihaqi said, “This story is
not established by transmission,” and then he went on to discuss the
fact the narrators of this story have been criticised.

Also, in his Sahth, Bukhari narrated that the Prophet ££ recited
Surah an-Najam and prostrated, and the Muslims, the polytheists, the
people and the Jinn [all] prostrated with him, but there is no mention
of the hadith of the false idols [cranes/Gharaniq] in it. He reported this
hadith from many paths of narration and they [all] contain absolutely
no mention of this hadith of the false idols [cranes/Gharaniq].

A group of other Imams and scholars followed these scholars too,
and here are their names in order of their deaths:

1) Abit Bakr Muhammad ‘Abdullah ibn Muhammad, well-known as
Ibn al-‘Arabi, d. 542an, in his tafsir, ‘Ahkamul-Qur’an’

2) Al-Qadi ‘Iyad ibn Musa ibn ‘lyad, d. 544ax, in his book, ‘Ash-Shifa
fi Huquq al-Mustafa’

3) Fakhar ad-Din Muhammad ibn ‘Umar ibn al-Hasan ar-Razj, d.
606an, in his tafsir, ‘Mafatthul-Ghaib, 6/193-197, some of what he said
has been mentioned earlier.

4) Muhammad ibn Ahmad al-Ansari Abu ‘Abdullah al-Qurtubi in
‘Ahkamul-Qur’an, 12/80-84.

1 He is Imam Ibn Khuzaimah, well-known through his work As-Sahih. Ash-Shawkani followed al-Fakhr
in attributing this quote to Ibn Khuzaimah in Fathul-Qadir (3/447). Ibn Hayyan in his tafsir, al-Bahr, at-
tributed it to Muhammad ibn Ishaq, author of As-Sirah an-Nabawiyyah, al-Alasi followed him in that in
his tafsir (17/161). The first attribution is more correct in my opinion because in al-Fath (8/354), al-Hafiz
Ibn Hajar, following Ibn Kathir, mentioned that Ibn Ishaq reported this story in As-Sirah at length, so
that makes it unlikely that he said this sentence, if he did al-Hafiz would have pointed it out, and Allaah
knows best.
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5) Muhammad ibn Yasuf ibn ‘Ali al-Kirmani who was one of the
commentators on Sahih al-Bukhari, d. 786ax, and al-Hafiz quoted what
he said concerning this issue in al-Fath, 8/498.

6) Mahmud ibn Ahmad Badrud-Din al-‘Aini, d. 855ax, in ‘Umdat-
ul-Qari, 9/47.

7) Muhammad ibn ‘Ali ibn Muhammad al-Yamani, ash-Shawkani, d.
12504k, in Al-Fath al-Qadir, 3/247-248.

8) As-Sayyid Mahmud Abul-Fadl Shihabud-Din al-Alis, d. 12704s, in
‘Ruhul-Ma‘ani, 17/160-169.

9) Siddiq Hasan Khan Abut-Tayyib, d. 1307as, in his tafsir, ‘Fathul-
Bayan.

10) Muhammad ‘Abduh al-Misri, the Ustadh and Imam, d. 1323ax, in
a book he wrote specifically about this story.

Now that you are aware of this, there is no harm in mentioning what
some of these scholars said due to the benefit and detailed research
they contain which increase the reader’s certainty in the invalidity of
this story, and which make it clear that sound scholarly critique always
agrees with sound hadith criticism, because both of them are estab-
lished on precise scientific principles which do not accept alteration
or change.

I will suffice here with the statements of four of them, whoever
wants more can refer to the other sources I just listed.

The four are: Ibn al-‘Arabi, al-Qadi ‘Iyad, ash-Shawkani and al-’Alasi.
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EIGHT

IBN AL-“ARABI’'S STATEMENTS

ON THE INVALIDITY
OF THE STORY

fter stating the reason for the revelation of the verse from Surah al-Hajj,
which we mentioned at the start of this book, he, may the Most High
have mercy on him, said:

“Know—may Allaah illuminate your hearts with the light of His
Guidance, and make the purpose and meaning of tawhid easy for
you—that guidance is the Guidance of Allaah. So glory to the One
who bestows it on whoever He wants and turns it away from whoever
He wishes.

I have already explained the meaning of this verse in the chapter,
‘Fadl Tanbih al-Ghabi ‘ala Miqdarin-Nabi, hoping thereby for the fullest
reward from Allaah at a station of nearness to Him.

We will now throw light on what is unclear and through it cause
you to rise from the depths of the common folk to the heights of the
scholars, [achieving that] through ten points.
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The first: When Allaah sends an Angel to the Prophet €& with His
Revelation, He creates knowledge for the Prophet about that angel, so
that the Prophet is certain that the angel is indeed a messenger from
Him. If it were not for that the message would not be valid and nor
would prophethood be clear. So when Allaah created knowledge for
the Prophet about the angel he was able to distinguish the angel from
anyone else, thus certainty was established, and the way of the religion
became sound and proper.

For if, when the angel spoke words of revelation to the Prophet, the
Prophet did not know whether it was an angel or a devil, or a person, or
a different form to these which conveyed some speech and statements
to him, then it could not be said that, ‘It is from Allaah, nor would it be
established that it is Allaah’s edict.

So this is a definite path and a confirmed state which must exist,
neither revelation nor reason differ on it.

And if it were possible for the Devil to imitate it or assume its form
we could not trust a single ayah from him, nor would we able to dis-
tinguish falsehood from truth. So through this distinction confusion is
removed and certainty firmly established in the soul.

The second point: That Allaah has protected his Prophet from dis-
belief, and protected him from ever committing shirk, a point firmly
established in the religion of the Muslims through their consensus
and unanimous agreement on it. So whoever claims that it is possible
for the Prophet to disbelieve in Allaah or to doubt Him even for the
blink of an eye has removed the yolk of Islaam from his neck. In fact,
it is not even possible for him £ to commit an act of sin let alone that
disbelief in belief be ascribed to him. Rather, he is entirely pure, both
in action and belief, from such things. And I have firmly laid that out
in the books of Usul with the clearest proofs.

The third point: That Allaah acquainted His Prophet with Himself
and made him perceive His Proofs, and showed him the dominion
of His Heavens and the Earth, and made him aware of the ways of
his Brothers before him. So what we—and we are the scum of his
nation—know of Allaah’s command today would not be something
that was obscure to him, and whoever imagines otherwise is someone
walking around crawling on his face, not acquainted with his Prophet
nor his Lord.

The fourth point: Carefully reflect, may Allaah grant you insight, [lit:
may Allaah unlock the barriers to reflection for you, | on the statements
of the narrators who, through their ignorance became the enemies of
Islaam, [and ] who openly declared their hostility for it by claiming that
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when the Prophet £ sat with Quraish he hoped that no revelation
would descend on him from Allaah.

How could anyone possessing even a shred of reason think that
the Prophet £% would prefer to maintain ties with his people over his
connection with his Lord? Or that he would wish not to sever his com-
panionship with them on account of the revelation that comes down
to him from his Lord—revelation which was the very life of his body
and heart, the solace for his loneliness and the crown of his aspirations?

Allaah’s Messenger ££ was the most generous of people, and when
Jibril would come he would be more generous than a fast wind—how
then could he possibly favour sitting with his enemies over this [divine
revelation]?

The fifth point: That the Prophet €& accepted the statement, ‘They
are the exalted cranes, and their intercession is hoped for, made by
the Devil to him, so he mistook the Devil for an angel, and became
confused about tawhid and shirk such that he could not distinguish
between the two—and I, someone who is the lowest ranking of the
believers, and the least knowledgeable among them in terms of what
Allaah has granted me, and in terms of the knowledge He has given
me—it isnot [even] hidden from me or you that this is disbelief which
cannot possibly come from Allaah.

And that if someone had said it to you everyone would rush to re-
nounce, inhibit, condemn, and revile him without giving it a second
thought—Tlet alone [imagine] the Prophet #% being unaware of the
nature of the statement, unaware that he had said it, not understanding
the description of the idols as elevated cranes, and that their interces-
sion is hoped for, when he knew as a matter of necessary knowledge
that they were inanimate objects that do not hear or see, speak or cause
harm, help or aid or intercede. Jibril used to bring this [knowledge] to
him day and night, it is what tawhid is built on, you cannot abrogate
this tawhid with intellectual reasoning—so how could all this be hid-
den from the Prophet? Yet [even] this was not enough for them, they
further claimed that when Jibril %% came back to him afterwards to
review the revelation that had been given to him, the Prophet repeated
it again, ignorant of it—exalted is Allaah above such a thing!-—and
that it was then that Jibril answered him saying, ‘I did not bring this to
you! and so the Prophet £ was grieved and the verse was sent down,
‘They definitely "thought they’ were about to lure you away from what
We have revealed to you "O Prophet’, hoping that you would attribute

! Refer to the sixth reason showing the invalidity of the text [matn] of the story on p. 36.
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something else to Us falsely."77

So O Allaah save the students and teachers from corrupt, worn-out,
delusional Shaikhs who do not know that this verse negates what they
think and nullifies what they reported and invented, which is:

The sixth point: That the meaning of Ibn al-‘Arabi’s statement, ‘It
almost happened ...’ is that it was close to happening but did not, so in
this verse Allaah informed us that they were on the verge of tempting
him away from what was revealed to him, but that the fitnah did not
take place, then He said: ... hoping that you would attribute something
else to Us falsely ..."77 which is:

The seventh point: that he did not invent anything, and that if they
had tempted you and you had invented a lie they would have taken
you as a friend, but you were not tempted and you did not invent a lie
and nor did they take you as a friend: ‘Had We not made you steadfast,
.77 which is:

The eight point: ‘... you probably would have inclined to them a
little ... 77

So Allaah # informed us that He strengthened him, and firmly
established tawhid and knowing Allaah in his heart, and enveloped
him in the canopy of infallibility, and sheltered him in the embrace of
mercy, and if He had left him to himself, and removed the shade of in-
fallibility from him for a moment, he might have inclined toward what
they desired—but We commanded that you be protected, and with
the light of guidance We illuminated your heart, and so it saw clearly
and We removed falsehood from you and vanquished it. So this verse
is explicit proof of his infallibility against everything that has been
[falsely] attributed to him.

The ninth point: His statement, ‘And so he remained grief-stricken
and distressed until the following was sent down to him: ‘Whenever We
sent a messenger or a prophet before you "O Prophet’ and he recited
"Ourrevelations™...””*"...” And that his grief and distress were because
of what the Devil was able to do, which shall be expounded upon later,
and the Prophet €€ used to find it very difficult that the Devil influ-
enced him in anything even if its effect were only minor.

The tenth point: This verse is a clear proof in our favour, evidence
for the correctness of our madhhab, foundational proof absolving the
Prophet £ of what was falsely attributed to him, and that is because
He, the Most High, said: ‘Whenever We sent a messenger or a prophet
before you "O Prophet’ and he recited "Our revelations”, Satan would

! See narrations 3, 4 and 6.
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influence "people’s understanding of" his recitation ..."**%*

So the Most High informed us that His way with His Prophets and
His practice with His Messengers is that when they convey a message
from Allaah, Shaitan adds something to it of his own accord, just as he
does with all other sins, like when you say, ‘I threw such and such into
the house ... I threw such and such into the bundle ... I put such and
such into the bag, [i.e., to put something into it which wasn’t there
before]—this is explicit in showing that it was the Devil who added to
what the Prophet £ said and not that the Prophet ££ said it, because
the Prophet ££ would recite the Quran in measured intervals, pausing
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clearly at the breaks between verses. Likewise, his speech was delib- ¥ (s 4de dll Lo )

erate and unhurried and so Satan exploited those pauses between the
[Prophet’s £ recitation of] His Saying: ... and the third one, Manat,
as well?’3*° and: ‘Do you "prefer to” have sons while "you attribute’ to
Him daughters?’5** And so the Devil, imitating the voice of the Prophet
#E, said: ‘They are the exalted cranes, and indeed their intercession is
hoped for.

So as for the polytheists and those who had diseased hearts, and due
to their lack of insight and corrupt inner state they recited those words
as if from the Prophet £, ignorantly attributing them to him such that
they even prostrated along with him believing that he was in agreement
with them, but those who had been given knowledge and faith knew
that the Qur’an was the Truth from Allaah and believe in it and refuse
anything else besides it and their hearts respond to the truth and recoil
from falsehood—and all of that was a trial and test from Allaah.

So how far is this from what they claim?!

There is nothing in the Qur’an except the utmost clarity about the
Prophet ££ being safeguarded, both in private and public, from shirk
and disbelief.

And I have indeed entrusted you with the advice to make the Quran
your Imam, to keep its words before you, so do not give them a mean-
ing they do not have, and do not attach to them that which does not
belong to them.

No one was guided to this [understanding] except at-Tabar1 due to
his immense stature, his pure mind, profuse learning, and his robust
critical insight. And it is as if he alluded to this purpose, aimed at this
target and, after mentioning lots of false narrations about it that have
no basis, he hit the mark.
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these false narrations down, but He does whatever He wills. W Jle asls claens Yy
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QADI ‘IYAD’S STANCE

nd Qadi ‘Iyad said, “So know, may Allaah honour you, that we have
two approaches to the problems posed by this hadith: the first is to
weaken their foundation and the second is to accept them [for the
sake of argument].

As for the first approach, then it is sufficient for you to know that this
hadith has not been reported by any of the authors of the authentic
collections [Ahlus-Sihhah], and nor has any trustworthy narrator re-
ported it with a sound, connected chain of narration. In fact, the only
ones who are attached to it are the commentators on the Quran and
historians who are infatuated by all strange reports, those who snap up
all things whether authentic or weak.

Al-Qadi Bakr ibn al-‘Ala al-Maliki spoke the truth when he said
that, ‘People have been afflicted by some of the people of desires and
exegesis [tafsir]—and the heretics clung to the story despite its weak
chains of transmission, the inconsistency of its various versions, the
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44 A Marfu‘ hadith: an
elevated hadith, what
has been transmitted

on the authority of the
Prophet %, including his
deeds, sayings, tacit ap-
provals, or descriptions
of his physical appear-
ance. A report is proven
as marfu' if the narrator
quotes the Prophet &, or
when the word marfit‘an
follows the name of the
Companion, through
the chain of authorities,
such as saying, «.» 4o
ks, “An Abi Hurairata
marfit‘an,” “On the au-
thority of Abut Hurairah,
who narrated the hadith
as elevated to the Proph-
et %..” A Marfu‘ hadith
can be authentic, weak
or hasan.

disconnection of its isnad and the contradictions in its wording. So you
have one person saying it happened during the prayer while another
says he said it in a gathering of his people when the Stirah was being
revealed to him. Yet another claims it was when he was overcome with
drowsiness, someone else says he was speaking to himself and forgot,
another claims that the Devil said it on his tongue and that when the
Prophet £ then recited it back to Jibril, he said, ‘This is not how I recit-
ed it to you! Another says that the devil informed the people that the
Prophet £& recited it like that and that when the Prophet ££ learned of
that he said, ‘By Allaah, it was not revealed like that, along with other
contradictions from the narrators.

None of the mufassirs or Tabi‘tin who this story was conveyed from
gave a chain of narration for it or traced it back to a Companion. Most
of the chains of narrations about it from them are weak and unfounded.
The [only] marfu‘ narration is from Shu‘bah from Abi Bishr from Sa‘id
ibn Jubair from Ibn ‘Abbas who says, ‘I imagine—the doubt is in the
hadith—that the Prophet £ was at Makkah, and then he mentioned
the story.

Abu Bakr al-Bazzar said, ‘We do not know of this hadith being report-
ed from the Prophet ££ with a connected chain of narration which is
permitted to cite apart from this one. No one reported it from Shu‘bah
except Umayyah ibn Khalid, other people report it in irsal form [i.e.,
as a broken chain] from Sa‘id ibn Jubair. It is [otherwise] only known
from al-Kalbi from Abu Salih from Ibn ‘Abbas.

So Abui Bakr, may Allaah have mercy on him, has clarified for you
that the story is not known through any path of narration which it
is permissible to cite apart from this one, and that it itself contains
weakness which he has pointed out along with the doubt narrated in
it, as we mentioned, with whose presence it cannot be authenticated
and there is no truth to it.

As for Al-Kalbi’s hadith, then it is one which it is not allowed to
report due to how weak he was and his lying as al-Bazzar pointed out.
The part of it that is in the Sahih, ‘That the Prophet £ recited Surah
an-Najam whilst in Makkah and the Muslims, the polytheists, the Jinn
and mankind all prostrated along with him, then its baselessness is in
its path of transmission. [make wording better]

As for its weakness in terms of its meaning: then the proofs have
been established and the Ummah has united on the fact that the Proph-
et € was infallible and free from ever falling into anything as base and
vile as this, whether it be him wishing that anything praising gods other
than Allaah be revealed to him, which is disbelief, or that the Devil
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could interfere and confuse him about the Qur’an such that he would,
as a result, add something to it which was not a part of it, leading the
Prophet to believe that something which is not part of the Qur’an is
actually a part of it until Jibril would have to inform him of the truth 3.

All of this is impossible for the Prophet £&. It is impossible for him
#& to have said this intentionally of his own accord, which would be
disbelief, or out of forgetfulness. He is protected [ma‘sim| from all of
that.

And we have established with clear proofs and the consensus [of the
Ummabh] his infallibility £& from disbelief entering his heart or being
uttered on his tongue, intentionally or mistakenly, or that he would
confuse what the Angel gives to him with what the Devil casts forth.
Or that the Devil should have any power over him, or that he £& would
forge lies against Allaah saying that something had been revealed to
him when it had not, whether intentionally or mistakenly. The Most
High said, ‘Had the Messenger made up something in Our Name ... %
and He said, ‘And then We truly would have made you taste double
"punishment’ both in this life and after death, and you would have
found no helper against Us."77

The second point is the impossibility of this story to have occurred
from a rational and customary [‘urf] standpoint. If these statements
had [truly] occurred as narrated, they would have been incoherent
[and disjointed], self-contradictory, mixing praise and blame, poorly
structured in composition and style. This would not have been hid-
den from the Prophet ££ nor the Muslims around him nor the chief
idolaters—[in fact], it would not escape even the most superficial
observer—so how then can it be concealed from someone of [such]
profound wisdom, someone whose knowledge of eloquent speech and
mastery of clarity of expression so vast.

The third point is that it is a well-known habit of the hypocrites, and
[well-known from| the obstinacy of the idolaters, and those weak of
heart, and the ignorant Muslims that they recoil at the first hurdle, and
that the enemy would cause confusion about the Prophet €& at the
slightest fitnah, and that they would scoff and gloat at the misfortune
of the Muslims time after time, and for those in whose hearts is a dis-
ease and who outwardly professed Islaam to apostatise at the slightest
doubt. Yet despite this no one has related anything about this story
except this one narration which in its very foundation is weak. If the
story had actually happened, Quraish would have used it to attack the
Muslims, and the Jews would have used it as a proof against the Mus-
lims as they arrogantly did about the Night Journey, which resulted in
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some of the weaker Muslims apostatising, and the same thing also hap-

pened in relation to the circumstances of the Treaty of Hudaybiyyah.

There would be no temptation or fitnah bigger than this calamity
and no incitement greater than it that the enemy could use to plant
dissension with than this story if it were true—yet not a word has been
reported about it from any of those obstinate people nor any Muslims,
which shows its falsehood and the eradication of its very roots. There is
no doubt that some of the Devils among mankind and the Jinn foisted
this hadith onto the heedless among the hadith scholars to confuse the
weak Muslims with it.

The fourth point is that the narrators say that these two verses were
revealed about it: ‘They definitely "thought they" were about to lure
you away from what We have revealed to you "O Prophet’, hoping
that you would attribute something else to Us falsely—and then they
would have certainly taken you as a close friend. Had We not made you
steadfast, you probably would have inclined to them a little ..."7737 But
these two verses refute the very narration that they reported because
Allaah the Most High mentioned that they were about to tempt him
away so that he would lie and that if He had not strengthened him he
would have almost inclined to them—so the contents of this and its
meaning is that Allaah the Most High did indeed protect him from
lying and strengthened him such that he did not even incline to them
a little let alone a lot!

In their baseless reports they cite that in addition to inclining to
them he added the fabrication of praising their idols, saying £&, ‘I
have lied against Allaah and said what He did not say,—but this is the
opposite of what the ayah means. This ayah would render the hadith
weak if it were authentic then how about when it is not even authentic
in the first place? This is similar to what He says in another verse: “Had
it not been for Allaah’s Grace and Mercy, a group of them would have
sought to deceive you "O Prophet’. Yet they would deceive none but
themselves, nor can they harm you in the least.”+* It has been reported
that Ibn ‘Abbas said, ‘Everything in the Qur’an which says, ‘almost/kada’
means it did not happen at all.

Al-Qadi al-Qushairi said that the tribes of Quraish and Thaqif asked
him to turn to face their idols when he passed by them, promising him
that they would believe in him if he did, but he did not—and he was
not even close to doing so.

Other tafsirs of this ayah have mentioned what we have stated about
what Allaah said about His Messenger being protected which is enough
to rebut their nonsense.
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So all that remains to be learned from the ayah is: that Allaah the
Most High favoured His Prophet with His Protection and by strength-
ening him against what the disbelievers were about to do when they
wanted to beguile him. Our goal in this is to show his infallibility and
how he was free from it all £2. This is the meaning of the verse.

The second approach is based on considering the hadith to be
sound—and Allaah has granted us refuge from it actually being au-
thentic—but in any case the Imams of the Muslims have responded
to that with answers of varying strengths.”

I [al-Albaani] say: so he then went on to mention these various
answers saying they were all weak except for the last one, which he
supported and favoured, and it is the one that Ibn al-‘Arabi used as his
answer as was mentioned earlier on p. 53:

“It was the Devil who slipped that in to the Prophet’s £ silence
between his recital of the two verses, imitating his tone £ and then
the polytheists spread that about him €&, but that did not affect the
Muslims due to the Sarah already having been memorised before that
just as Allaah had revealed it, and their certainty about the Prophet’s
stance in criticising and denouncing the idols as was known about him.

Masa ibn ‘Ugbah reported something similar in his book Maghazi
saying, ‘The Muslims did not hear these words, the Devil cast them into
the polytheist’s ears and their hearts.* And so what was reported about
the Prophet’s £ grief was because of this rumour and doubt and fitnah
that was being spread.”

1 And like it in the narration of ‘Urwah, no. 6, pp. 24-25, even though at the end of it there is something
which differs from this, and I have relayed the narration of Masa ibn ‘Ugbah from Ibn Kathir in what has
preceded, p. 19.
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TEN

AL-HAFIZ’'S REBUTTAL OF IBN
AL-“ARABI AND AL-QADI ‘IYAD
AND MY RESPONSE TO THAT

I-Hafiz summarised the defects and weakness the two Imams men-
tioned about the story in al-Fath, and then said, “And all of that does
not conform to the principles [of the science of hadith], because when
there are lots of paths of narration [of a hadith] and it has multiple
sources it shows that it has a basis. I have mentioned that three of its
chains of narration meet the conditions of the Sahih, they are mursal
narrations which scholars who accept mursal narrations use as proof,
just as they are also accepted as proof by those scholars who do not
consider mursal hadiths as proof, due to the narrations [of the story]
supporting each other.”

So I say: this is not a strong answer in absolute terms since as I clar-
ified earlier a hadith being strengthened due to it being narrated from
many different paths is not a consistently applicable rule [qa‘idah
mudtaridah]. Yes, for those scholars who accept mursal narrations to-
tally or who accept them if they are supported by other reports—this
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response is a strong refutation against them, such as al-Qadi ‘Iyad and
others who accept the mursal narrations of a trustworthy narrator.* But
it does not apply to us, due to the possibilities that we mentioned that
stop us using mursal hadiths as a proof even if they are reported from
different paths. This might even be al-Hafiz Ibn Kathir’'s madhhab since
in his tafsir of the verse in question, he said, “Many of the Qur’anic ex-
egetes mentioned the story of the cranes here, and how many of those
who had gone to Ethiopia came back thinking that the polytheists
of Quraish had embraced Islam. But all of these narrations are from
mursal paths, and I have not seen any of them with an authentic chain
of narration.”

Thus Ibn Kathir knew that some of these mursal chains were authen-
tic up to the tabiq, and so had he believed that they did support each
other and gave strength to the story, he would not have called it weak
merely on the basis that he found that none of them had been reported
through an authentic path. This is clear and indisputable.

What is even more peculiar is that although al-Hafiz Ibn Hajar con-
sidered the [reports of the] story to be strong, he still felt that it had
things which were objectionable and that had to be interpreted, so after
the statement that I just quoted from him, he said, “If this is established,
it becomes incumbent to interpret the parts in it which are objection-
able, which is the phrase, ‘The devil cast on his tongue, ‘They are the
exalted cranes, and indeed their intercession is hoped for,” because it
is not allowed to take this at face value since, due to his infallibility, it
is impossible for him £ to add something to the Quran of his own
accord intentionally, just as it is impossible for him to do so mistakenly,
when it is in opposition to the tawhid he brought.”

Then al-Hafiz mentioned the scholars varying interpretations of it
and approved the last one which is the one we quoted from al-Qadi
‘Iyad just before this section, the one we said al-Qadi ‘Iyad favoured. Al-
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Hafiz then said, “This is the best interpretation, it is supported by what i, s 42 o35 L 156

was previously mentioned from Ibn ‘Abbas’ explanation of ‘tamanna’
to mean, ‘recited.”

So the result is that al-Hafiz, may Allaah have mercy on him, con-
ceded that the Devil did not utter that sentence on the tongue of the
Prophet #&, but rather that the Devil cast it forth with his own tongue
during the gap in the Prophet’s £ recitation—this does not at all agree
with the claim that the story is authentic or that it has a true origin.

1 Takhrij al-Kashaf, 4/u12.
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If by saying that he means that it has a basis in general, i.e., excluding
that fabricated phrase, then this is not the point of disagreement be-
tween him and the scholars he refuted who said that the story is false,
but rather the point of contention is in the statement which the reports
claim the Devil cast onto the Prophet’s tongue #£&.

So if al-Hafiz has openly stated his rejection of it and exonerated the
Prophet £€ from it then we can say to the questioner: al-Hafiz agrees
with Ibn Kathir and others [both] before and after him in denouncing
the story as it was reported in the narrations, even the ones al-Hafiz
authenticated. As for the things left in the story which do not conflict
with the Prophet’s £ infallibility then there is no disagreement about
the possibility of them occurring. In fact it seems that those parts of
the story are what did happen based on the apparent meaning of the
verse of Surah al-Hajj, as explained at the start of this book."

Nonetheless, two objections may be raised against al-Hafiz here:

The first is his softening his expression in rejecting the addition,
because he only rejected it by way of interpretation [ta’wil]! What he
should have done was to reject it entirely from its very foundation,
because the interpretation he offered does not fit the phrase itself. Be-
cause al-Hafiz says, “The Devil is the one who uttered it with his own
tongue during a gap in the Prophet’s £ recitation of the two verses,
yet the narrations say, “The Devil cast the words on to the Prophet’s £
tongue,” so how far apart are the two statements?!

The second: his strong criticism of Ibn al-‘Arabi and al-Qadi ‘Iyad for
rejecting the story even though he knows they rejected it due to the
many falsehoods it contains which are incompatible with the doctrine
of the infallibility of the most noble Prophet £, such as that very addi-
tion which al-Hafiz agreed in rejecting. The difference is that they were
both explicit in their rejection of it from its very foundation, whereas
al-Hafiz only rejected it through his interpretation, as he claimed.

From this the weakness of his rebuttal of al-Qadi ‘Iyad in Takhrij al-
Kashaf will become clear to you [where he said]:

“As for his criticism of it due to the discrepancy in its wording then [it
does not matter because] weak narrations have no effect on strong ones.
So we rely on the authentic narration of the story—i.e., the one that has
supporting narrations is relied upon—and there is no inconsistency or

1 After I had written the above I saw that the Shaikh of Islam Ibn Taymiyyah leaned towards confirming
this part of the story and that the Prophet ¢ didn't say, “They are the exalted cranes ...” but that it was the
Devil who threw it into their ears, refer to what he said in al-Fatwawa, 2/282.
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discrepancy [idtirab] in it or in the ones that support it—rather the
discrepancy is in the other narrations. As for his criticising the [actual]
meaning of the narration then there are many authentic hadiths whose
apparent meanings are not accepted but which are rather interpreted
in a way consistent with the principles of the religion.”

I [al-Albaani] say: this is a weak response, because the authentic
narration that he is referring to is the previously mentioned narration
of Ibn Jubair and it, just like the other supporting narrations, includes
this objectionable issue which he himself has admitted. In fact, some
of the narrations from Sa‘id have things even more repugnant than that,
like, “Then Jibril came to him after that and said, ‘Recite to me what I
brought to you. So when he reached, ‘They are the exalted cranes, and
indeed their intercession is hoped for, Jibril said to him, 1 did not bring
this to you, this is from the Devil!”

And this also occurs in narrations apart from Sa‘id’s as has preceded,
the implication here is that the Devil tricked the Prophet ££ into not
being able to distinguish between the Devil’s revelation and The Most
Merciful’'s and that he €€ stayed in that condition for as long as he did
until Jibril came to him from the sky! Glory be to You O Allaah! This is
a most serious slander and most flagrant a lie!

So it has become clear that there is no correct, reliable, authentic
narration, in the true scholarly sense—and that al-Hafiz himself re-
jected part of that narration which he authenticated—so what is there
to rely on?

As for his statement, “The hadith of the cranes has many a precedent
from authentic hadiths,” then that would have been correct if its chain
of narration was [in fact] authentic and if it was [indeed] possible to
interpret it—but we do not concede to either of these two points.

As for the first, then we have shown that it is mursal from all its
routes apart from the connected [mawsil] chains that are extremely
weak, and they, even though abundant, do not render it any support.

As for the other issue, then it is because the interpretation [ta’wil]
that al-Hafiz did, may Allaah have mercy on him, is not in fact ta’wil
but rather a nullification [ta‘til] of the sentence, and it is similar to the
interpretation, rather the negation or nullification [ta‘til], of the Qa-
ramitah and Rafidah when dealing with Qurlanic verses and prophetic
hadiths which they do in order to support their destructive madhhab
and their baseless opinions—in opposition to al-Hafiz, may Allaah
have mercy on him, for he did that in defense of the Prophetic station
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and Prophetic infallibility, so we thank him for that and he will be ;S s fdamdliazally
rewarded with good even though, in our opinion, he was mistaken in o8 0y ¢yy=ley &3 L
that ta’wil and in authenticating the story. Josth els b b Glase
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ELEVEN

ASH-SHAWKANI’S STATEMENT

sh-Shawkani, may Allaah the Most High have mercy on him, said, Syl
“None of it is authentic, nor established in any way whatsoever. And in
addition to its lack of authenticity—its falsehood rather—the schol- : Jlsdllas>) 85201065
ar-examiners [muhaqqiqin] have refuted it with the Book of Allaah.” )
Then he mentioned some of the verses which prove its falsehood and ¥y s e ¢ 5 e I
said, “And the Imam of the Imams, Ibn Khuzaimah, said, ‘Indeed this ple pageogzgll podorgy ity
story is a fabrication of the heretics.” axds b ey b et
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TWELVE

AL-ALUSI’S STATEMENTS
ABOUT THE STORY’S
FALSEHOOD

n any case, al-Hafiz Ibn Hajar, may Allaah have mercy on him, is in
agreement with those who rejected the story, exonerating the Prophet
#E from the possibility of the Devil speaking on his tongue ££. So the
difference of opinion between him and them is almost superficial or
in [mere] wording.

The real disagreement is between those scholars [who reject the sto-
ry] and a later figure' who went and claimed the story to be authentic
along with accepting it entirely without rejecting or interpreting any
of it!

In fact, he permitted everything contained in the story concerning
the Prophet £, claiming that none of it contradicts his infallibility and

1 He is Shaikh Ibrahim al-Kiirani as al-Alisi said, his full name is Ibrahim ibn Hasan ibn Shihab al-Kurdi,
born in Shahrzar in Shawal in 1025, he went to Medinah and accompanied al-Qashashi and met ash-Shi-
hab al-Khafaji when he passed through Egypt, he died in Medinah on the 28th of Jumadal-Ula in the year
1101, this is mentioned in al-Manawt’s Taj al-Arus.
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that it was rather a form of [divine] discipline for him!—writing about
it at length. The obviousness of its falsehood is such that there is no
need to pen down pages refuting it.

Al-Alasi quoted him in full and then answered him with a firm and
strong response, and were it not for the fact that this brief work was not
written for that purpose, I would have quoted his response in full, but
I will suffice with his final words at the end of his piece where he said,

“But establishing the authenticity of the story is harder than drawing
blood from a stone. [Trans. note: szl b , = -, » J_2I»», literally, mean-
ing harder than stripping the leaves from the Qatad plant, which is a
thorny, tough desert plant. “Before one can attain it he has to strip the
tragacanth [Qatad] of its leaves by grasping each branch and drawing
his hand downit:i.e., he has to perform what will be extremely difficult,
if not impossible,” Lane’s Lexicon, under the entry for L , =, see here.]

For those who criticise its transmission are eminent scholars, well-
versed in distinguishing sound reports from weak ones who strove and
exerted themselves in establishing the truth about the story and came
to the conclusion that it is nothing but rejected. And those who said it
is rejected outnumber those who accept it, among them are scholars
who are more knowledgeable than him. It is likely that they examined
the narrators found in all the paths of narration and held them to be
unreliable, while it escaped the one who accepted it.’

And by my life?, saying that this story is something which the Devil-
threw onto the tongues of some of the narrators, and that Allaah then
granted a group of His chosen servants the ability to refute it, is lighter
than saying that the hadith of the cranes is something the Devil cast
upon the tongue of the Prophet £ and that Allaah then abrogated it.

1 This is far-fetched especially in relation to al-Hafiz Ibn Hajar, for if there were any criticism [Jarh] it
would not have been hidden from him, and the truth is that he followed some hadith principles [in this
issue] and so has more of an excuse than those who opposed it but who did not provide an answer to
it, and I have addressed this earlier. The closest conclusion would be to say: that they came across the
hidden defect or flaw— namely, the missing link in the chain [irsal], whose presence I explained is found
in all the paths of narration of this story—but that the ones who accepted it did not consider it a severe
enough flaw to reject it.

2 Transl. note: Questioner: “The phrase, La‘amri,’ By my life’ and ‘La‘amruka’ ‘By your life’ is frequently
used by some preachers, poets, and others. Is this considered an oath or swearing by one’s life? And what
does it mean?”

Shaikh Ibn Baaz: “The correct view is that there is no harm in it. It has appeared in some authentic
hadiths of the Prophet #£ that he said, ‘By my life’ Za‘amri It has also been authentically reported from
Ibn ‘Abbas and a group of the Salaf and later generations (the Khalaf). It is not considered an oath by
other than Allaah, nor is it part of swearing by other than Allaah. Or it is something that is tolerated and
intended for emphasis, such as saying, ‘By your life, such and such,’ or ‘By my life, such and such.’ It is used
to emphasise and strengthen speech, and it is not intended as a formal act of swearing an oath.” Source:
Ao l-Jg-oSe

https://binbaz.org.sa/fatwas/1972/ J-
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https://arabiclexicon.hawramani.com/?p=10134&book=50#b387ae
https://binbaz.org.sa/fatwas/1972/حكم-قول-احدهم-لعمري

Especially since its authenticity is not necessary for any religious
matter, nor for the meaning of any ayah—it brings nothing except the
emergence of doubt in the hearts of many of the weak believers which

can only be dispelled with great effort.”

This concludes what I have to say on establishing the invalidity of

the story of the cranes.

There remains a point of benefit related to the prostration of the
polytheists along with the Prophet £ when he recited Surah an-Najam,
a mention of the reason as to why they did so.

SoIsay:
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THIRTEEN

THE REASON THE
POLYTHEISTS PROSTRATED
ALONG WITH THE PROPHET

aybe someone will say: when the falsehood of the Devil placing the
sentence, “They are the exalted cranes, and indeed their intercession
is hoped for,” on the tongue of the Prophet £ has been established,
why, then, did the polytheists prostrate along with him when it was
not from their habit to do so?

The answer is what the meticulous scholar al-Alusi said a few lines
into his answer which I just quoted above, “No one has the right to
say, ‘The polytheists’ prostration shows that there was something in
the Sirah whose apparent meaning was a praise of their gods, for if
that were not the case, they would not have prostrated, for we say [in
answer to that]: it is possible that they prostrated due to being bewil-
dered and due to fear seizing them when they heard the Stairah due to
the verses of the Most High it contains, like:
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“And He destroyed the first "people of” ‘Ad. And "then’
Thamaud, sparing no one. And before "that, He destroyed’ the
people of Noah, who were truly far worse in wrongdoing and
transgression. And "it was” He "Who' turned the cities "of Sodom
and Gomorrah® upside down. How overwhelming was what
covered "them!”3¥5°54

to the end of the verses, so they may have felt a foreboding of some-
thing similar befalling them, and maybe they had not heard anything
like it from the Prophet ££ before, [with him reciting it] while standing
before his Lord 4z in such a grave moment and before a large gathering.

And they might have assumed, due to the command to prostrate
following those verses, that their prostration—even if not out of faith—
would be sufficient to repel what they feared. And do not consider it
unlikely that they became fearful at hearing such statements recited
by the Prophet ££ for Stirah Ha Mim Sajdah was revealed after that as
explicitly mentioned in the hadith of Ibn ‘Abbas. As-Suytiti mentioned
itat the start of al-Itqan [that] when ‘Utbah ibn Rabi‘ah heard the Most
High's Statement:

“If they turn away, then say, "O Prophet,” I warn you of a "'mighty’

blast, like the one that befell ‘Ad and Thamad.”#* He placed his
hand over the Prophet’s £€ mouth and appealed to the ties of
kinship, and excused himself to his people when they thought
that he had become a Muslim, and said, “You know that when
Muhammad says something he doesn't lie!? And I feared that the
punishment would descend upon you.”

Al-Baihaqi reported it in ad-Dal&’il, and Ibn ‘Asakir in a long hadith
from Jabir ibn ‘Abdullah, may Allaah be pleased with him.

It may also be said, albeit far-fetched, that their prostration was due
to them feeling as though their gods had been praised, but that does
not necessitate that the [false] story was true, it is possible that this
feeling [of theirs] came upon hearing His Statement: “Now, have you
considered "the idols of " Lat and ‘Uzza? And the third one, Manat, as
well?753%92° basing that upon the fact that [in the grammatical structure
of the sentence] the object is omitted and they [filled it in and] gave it
ameaning according to their desires, or that they might have taken the
object to be: Do you "prefer to” have sons while "you attribute’ to Him
daughters?#*, and misunderstood the point of rebuke to be merely
about calling the named idols, “females.”
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And love for something blinds and deafens.

2y g st el

This [misunderstanding] is not more far-fetched than their interpre- cgu> oo axl lin s

tation of the fabricated line, “Those are the exalted cranes (al-Gharaniq
al-‘Ula), and their intercession is to be hoped for,” as praise—which led
them to prostrate at the end of the stirah. Despite the fact that the line
appears between two [sentences] of clear condemnation, which makes
it obviously impossible to take it as praise, to anyone whose heart’s eye
is free from blindness.”

) ol &l (ST LY OF agdT ciomm s ol hilonm s
Muhammad Nasirud-Din al-Albaani

The writing of this book was completed on Monday morning,
7/3/1372, corresponding to, 23/11/1952, I ask Allaah, the Most High, to
allow the questioner and all Muslims to benefit from it, and that He
makes it sincerely for Him.
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